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Puic Phit Di Iic

I Thén Thé Ngéi:

Ngai nguoi dong Ba La Mén o Nam Thién Tric. Cha me tén ld Ba Ba
Loi. Ngai ho A Dat Pa, tén Di Lic.

II. Y Nghia Tén Ngai:

A Dat Da dich I3 V6 Néng Thang, cé nghia Ia su tu hanh va long tu
bi ngai khéng ai sanh kip. Di Lac dich Ia Tu-thi. Truoc kia me ngai I3
mot nguoi tim dia khong t6t, nhung sau khi tho thai ngai thi tim tro
nén hién . Vi lai trong kiép trudc ngai di tung tu phép tu tim tam
muoi, Ngai tu phap 4y dén khi thanh Phat, nén goi Ngai Ia Tu-thi.

IIT. Tién Thén Ciia Ngai:

Trong mot kiép truoc doi Puc Phit Dai Théng Tri Thang, Ngai cung
Duic Phat Thich Ca ddng thoi phiat B Dé tam tu cdc phap linh. Dén
doi Duc Phat Nhut Nguyét Ping, Ngai cing xuat gia tu hanh. Ngai
c6 long Tu Bi, nhung thiéu hanh Tinh Tan, nén khi Puc Phat Thich
Ca thanh Phat Ngai moi Ién dia vi Bé Tat B6 Xu, nghia I sé thanh
Phat trong mot doi sau. Ngai duoc Dic Phat Thich Ca tho ky sé thanh
Phat Di Lac sau ndy tai Ho1 Long Hoa.

1. Hanh Tu : Ngai tu theo phdp Duy Thic, khéng chip vdo danh
tuong gid hop, chi tin vao nhan duyén gid hop ma phat sanh.

2. Hanh Nguyén: Hién nay Ngdi 0 cung troi Dau Suat Noi Vién

thuyét phdp do chiing sanh. Nho hanh nguyén rong lon ctia Ngai
nén nhing ai sanh 1én cung troi Pau Suat Noi Vién thi khong
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Di1 Lic Buddha

I Biography:

He was a Brahman. He was named Di Lac with a last name A Dat Pa.
His parents were Ba Ba Loi.

II. The meaning of his name:

o A Dit Da - Most compassionate, diligent in practicing religion
o Dildc - He practiced the Wisdom Seal (Tam Mudi) method in his
past life and attained enlightenment 1n the past live.

In addition, his mother became benevolent and generous since the day
he was conceived.

III. Past lives:

In one of his past lives, he and Gautama Buddha engaged in the
practice of enlightenment. Since he lacked selt-perseverance he only
became a Buddha to Be when Gautama actually became a Buddha.
He will be the future Buddha when the time is right for him.

1. His Beliefs: His method of practice was Conciousness-only
which he did not believe in the true existence of all things. He
believed in the chain of causes and effects in which a thing
existed.

2. His Wishes: He is now living in the highest level of the Heaven
and teaches his methods to the beings who live there. Due to his
pledge, anyone who lives there will advance and will not receive
punishment. Until a person on earth reaches 80,000 years old, Di
Lac Buddha will then become a Buddha.
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con thodi doa. Pén khi nhan loai song dén tim van tudi, ngai moi
hién sanh va thanh Phat duoi Hoi Long Hoa.

3. M0ojt Héa Thin Cia Ngdi: Ngai hién than lam vi Hoa Thuong tai
dit Minh Chau huyén Phung Hoa va 1dy tén 1d Khé Tiu. Minh
Ngai rét to Ion, tianh tinh hoan hy, néi nang khac thuiong, ngu nght
khong chon sang hén. Ngai thuong mang tui vai di khat thiic, dem
vé nuoi tré con. Nguoi ta thuong goi Ngai 12 B6 Pai Hoa Thuong
(Hoa Thuong mang tii vai). Tridc khi qua doi, Ngai cé dé lai bai
ké rang:

“Dr Lac thiét Id ta

Phén than nhu hiang sa
Thuong hién lam thiiong dan,
Mt pham khoéng thay ta”.

1V. Biéu Tudng V4 Long Quy Nguong Ciia Phit Ti:

Hién nay cédc chua déu tho tuong Ngai bén phia tay phai cia Diic Phat
Thich Ca. R4t nhidu noi tac hinh Ngai than thé to Ion, mét may vui
vé, lai c6 sdu diia con nit leo trén minh. Sau difa con nit biéu hiéu cho
sdu thiuc (nhan, nhi, ty, thiét, thian, y) luén luén khuiy phi Ngai.
Nhung vi Ngai di tu phép Duy Thiic nén Ngai van Iuén luén tu tai
(thwong chi thiy c6 5 dira tré trén twong trong twng cho mit, tai,
miii, keGi, than, con 'Y thi khéng thiy dwoc).

V. Ni¢m Danh Hi¢u Ngdi:
Nigm danh hiéu hoan hy, vui tuol.

Cau mong diipgc Ngai hda do.
Mong digc dy Hoi Long Hoa dé duoc Ngai Gido Hoa.
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3. One Of His Appearances: He appeared in Minh Chau, China and
played as a venerable Khé Tu. His physique was huge. He was
always happy. He spoke difterently. He could rest at almost any
place that rest could be found. He usually begged for food to feed
the children in town. People usually called him “B¢” Pai Hoa
Thuong”. Before he passed away, he left behind a few words:

“lam truly D1 Lac.

My appearances are infinite

1 usually appear as a common citizen.
Nobody actually sees the image of me”.

1V. His Images in Buddhism:

His statue stands on the right side of Gautama Buddha. It has been
mold with a huge body and a happy face with six kids hanging fiom
his body. These kids are symbolic of the trouble caused by the six
senses (eye, ear, nose, tongue, body, thought). Since he had achieved
Duy Thuc, he remained calm and happy.

V. Vowing His Name means:
Learn how to forgive

Learn how to stay happy
Try to be his follower.
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Let us rise up and be
thankful, for if we didn’t
learn a lot today, at least
we learned a little, and If
we didn’t learn a little, at

least we didn’t get sick,
and If we got sick, at least
we didn’t die; so, let us all
be thankful.

Gautama Buddha
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Huynh Truong Phu Trach Ngay:
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Ngai Van Thu Su Loi Bo T4t

Y Nghia Tén Ngdi:

Van Thu: Dieu
Su Loi : Cat tuiong, dic, tri tué khong ai bang.

II. Hanh Tuong va Dja Vi Ngai:

1.

2.

Ngdi 1d mot vi Phat hién than lam vi Ty-Kheo gitip Puc Phat
Thich Ca gido hoa chung sanh.

Ngai thuong diing bén tay trdi cua Puc Phat Thich Ca, bén kia I3
Ngai Phé Hién. Ngai twong tneng cho Tri Tué aia Chw Phdt va
Bo Tic.

ITT. Ngai I3 Thay ciia cdc Puc Phit:

Cdc Puic Phat déu nho viao tri tué ma thanh Phit cho nén nguoi ta
thiwong goi “Van Thu Ia me cua Chw Phat’.

1V. Biéu Tiudng ciia Ngai:

N

Trén diu cé nam nhuc ké'thé hién cho 5 tuong hay 5 diic ciia Phét
Tay mat Ngai cam kiém thé hién cho su cdt dit phién nao.

Tay trdi cam hoa sen, thé hién cho tri tué thanh tinh, khéng nhiém
tride. Chiing nhap vao chd vé tiong, thé hién tri kim cang uén
dep tat cd phién nao.

Ngai cor su tf xanh. Su tif 12 chua cua lodi thu, y ndi tri tué sat
bén ciia Ngai chiéu sang khap moi noi.

Ngai cam hoa sen xanh. Mau xanh 13 mau cia phuong Pong,
hudng mét troi moc, y ndi dnh sdng tri tué xoa tan bong 1 ciia
vO minh.

Gia Pinh Phdt Tir Quan Am 10 Phdat Phap



Superior Wisdom Bodhisattva
I The meanings of his name:

Vén Thu: Superior
Su Loi: The most virtuous, wisest person.

IT. His role:

He was a Buddha but in the past he existed as a venerable monk in
helping Gautama Buddha by spreading Gautama Buddha's teachings.
He usually stood on the left side of Gautama Buddha and faced Ngai
Pho Hién. He was honored for having the most wisdom in the B6 T4t
class.

III. His Wisdom was the guidance for all Buddhas:

All Buddhas achieve enlightenment through the practice of Wisdom.
Therefore, his wisdom served as a symbol of a mother to all Buddhas.

1V. His features:

1. There were 5 special features on his head which represented the
virtues of a Buddha.

2. His right hand held a sword which represented the slashing of
sufferings.

3. His left hand held a lotus which represented Wisdom and
annihilation of suffering.

4. He rode a green lion. Since the lion is the king of all animals, it
signifies that his wisdom is above all.
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V. Tién Than Cia Ngdi:

Trong Kinh Phdp Hoa cé chép: Trioc khi Puc Phit Nhat-Nguyét-
Dang-Minh thanh Phat, Ngdi Ia mot ong vua co 8 nguoi con, sau Ngai
Xuat gia tu hanh va ching qua thanh Phat. Sau khi Ngai nhip Niét
Ban, 8 nguoi con déu phit tim xuat gia, nhin Ngai Bo Tit Diéu
Quang IAm thiy va din din déu chiing duoc dao qud. Nguoi thanh
Phat sau cung hiéu Ia Nhién Dang.

Nhii viy ngai I4 thay cia Puc Phat Thich Ca. Ngai Bo T4t Diéu Quang
[4 tién than Ngai Vin Thu Su Loi B Tat.

VI. Mot cidu chuyén Tro héa cia Ngai:

Ngai Van Thu cim kiém hai Duc Phit

Trong thoi Puc Phat ra doi, ¢6 500 vi La Han chiing duoc Tiic Mang
Thong, thdy toi 161 ciia minh qudn nhiéu, lién sanh Iong chan nan.
Ngai Van Thu diing hau Puc Phét thiu 1o tam y cdc vi La Han, lién
cam kiém dén trudc Puc Phat nhu muén hai Ngai. Puc Phat thin
nhién ndi rang: ““ Ta di chiung vo nhén, vo phap, khong thiy ta by sat,
khong thiy c6 nguor dén sat hai, thi Iam sao nguoi sat hai ta duoc”.
500 vi La Hén hiéu ngay su gid doi cua phap, su khong that cua to1 dc
nén chiing dioc V6 Sanh phdp nhan.

VII. Long quy ngudng cuia Phat tif va két lujn:

Tuong nho dén tri hué cung tot cia ngai

Hiéu tri hué 1 tr can thiét cho nguoi Phat Tu

Pao Phat Ia dao cua Tri Tué

Tri Hué cua Ngai Van Thu Su Loi con duoce goi Ia me cua cédc Puc
Phat.

o Ciu sy gitip do ciia Ngai dé tri tué diigc sdng suot
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5. He held a green lotus and rode a green lion. Green is the color of
the East, where the sun rises, and emphasizes that his wisdom is
as bright as the sun rays and will end all darkness.

V. His past life:

In the Phdp Hoa sutra it had been written: Before Nhat Nguyét Ping
Buddha achieved Enlightenment, Ngai Vin Thu Su Loi was a king
with 8§ children. He sought enlightenment and became a Buddha.
After he passed away, his children sought for enlightenment with help
fiom Ngai Bo Tat Diéu Quang and eventually achieved this goal.
Therefore, Van Thu Su Loi Bo Tdt was Gautama Buddha's past
teacher.

VI. One of his memorable stories in teaching the followers was the use of
his sword with the intention of hurting the Buddha.

During Gautama Buddha's years, there were 500 chiefs (A La Han)
who achieved the Power of Full Understanding of Life (Tiuc Mang
Thong). Knowing there were too many problems within themselves
they surrendered to the problems. Ngai Van Thu Su Lor knew their
thoughts and confronted the Gautama Buddha with his sword and
pretended to hurt the Buddha. The Gautama Buddha calmly said: *‘1
have achieved the non-self, I don't see myself being hurt or anyone
that can carry out such action.” The 500 A La Hidn then awakened
and realized the method of Non-Self, the true cause of troubles.
Therefore they achieved the Non Self Method.

VII. His images in Buddhism:
e Look up to his Absolute Wisdom.
o  Wisdom is needed of a Buddhist.
Buddhism is a Wisdom religion.
His Wisdom can be called** The Mother of All Buddhas.”
Wish for his help in the process of achieving wisdom.
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Everything Is based on
mind, Is led by mind, Is
fashioned by mind. If you
speak and act with a
polluted mind, suffering
will follow you, as the
wheels of the oxcart follow
the footsteps of the ox

Gautama Buddha
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Huynh Truong Phu Trach Ngay:
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Chua Bso Quéc

76 dinh Bdo Quéc nguyén thiy co tén la Him Long Son Thién Tho Tu
do Hoa thuong Phap Ham hiéu Gidc Phong Lao T6 khai son vao cudi thé
ky XVII. Noi diy, nam d3u tién ra Hué (1690), t6 Liéu Qudn di dén ciu
dao. Lao 16 thudc phdi Tao Pong. Ngai vién tich ndm 1714, kim cot ciia
ngai diigc cai ting ton tri trong ngdi Niét ban thap, cung di cot cua cac To
khdc. Hai bén c6 hai ngoi thap moi cia Hoa Thuong Tri Thi va Hoa
thuong Thanh Tri.

Nim 1747, chiia Nguyén Phudc Hoat di md rong quy mo chua va doi tén
[a Bdo Quoc . Hoa thuong Té' Nhin Vién Gidc, mot cao tic cia To Liéu
Qudn, dam nhan tri tri trong thoi gian ndy. Dén nam 1753, ngai vién tich.
Dai su Han Chat ké tuc trii tri cho dén nam 1766.

Hai muoi hai nam sau, chua tro thanh kho chia diém tiéu va xuong lim

sting cua quan doi TAy Son. Ting ching xiéu lac, chua chién hoang phé’
suodt hai chuc nam. Dén nam 1808, Hiéu Khiiong hoang thai hau, than mau

cua vua Gia Long di cho t4i thiét, goi tén Ia chua Thién Tho, Hoa thuong
Dao Minh Phé Tinh duoc ci Iam tri tri trong budi tring hung. Ngai 13

phdp tif cua Hoa thuong Pai Hué Chiéu Nhién chia Thuyén Tén. Dé tir
noi phdp cua Ngai ¢ 29 vi dic phdp dai su, phdp tu hang chii Nhat, trong
d6 néi bt cac su: Nhat Chon chua Tii Quang, Nhat Pdc chua Thién Hing,

Nhat Nguyén chua Hué 1am, Nhat Pinh ting cang chua Gidc Hodng, Nhat
Trf ting cang chua Thién My, Nhit Niém chua Bido Quéc, Nhat Thé chua

Bdo Lam, Nhat Xuong chua Thién Hoa.

T4m nam sau (1816), Hoa Thuong Pao Minh Phé Tinh vién tich, thap mo

kién I4p o nghia dja canh chua Van Phudc ngdy nay. Sau do, Hoa thuong
T4nh Thién Nhat Dinh ké tuc trii tri khodng 14 nam.
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Bao Quoc Pagoda

Bao Quoc Patriarchal Pagoda, with its original name Ham Long Son
Thien Tho Tu, was founded by Most Venerable Phap Ham, with the
honorable name Giac Phong Lao To, in the late 17th century. It was the
celebrated Patriarch Lieu Quan of the Tao Dong sect who came to this
pagoda for his religious lessons during his first visit to Hue in 1690. This
monk died in 1714. His remains were tinally laid at peace inside the stupa
Nirvana together with the remains of the other patriarchs. There are at
present two new stupas here dedicated to Most Venerable Tri Thu and
Venerable Thanh Tri.

In 1747, Lord Nguyen Phuc Hoat enlarged the pagoda and recognized it
as national pagoda. The pagoda was renamed Bao Quoc. Most Venerable
Te Nhan Vien Giac, one of Lieu Quan best disciples, was officially
appointed headmonk of the pagoda. This monk died in 1753 and the senior
monk Han Chat took his place to preside over the pagoda until 1766.

Then twenty two years later, the T4y Son Family's army turned the pagoda
into an arsenal. The staff of monks as a result, was dispersed, the pagoda
left in neglect for 20 years. In 1808, Queen Hi¢u Khrong, Mother of king
Gia Long, had the pagoda restored renaming it, Thién Tho. Most
Venerable Pao Minh Phé Tinh was appointed as a headmonk of the
renewed pagoda. He was dharma successor to Most Venerable Pai Hu¢
Chiéu Nhién who came from Thién Lam Pagoda. Twenty nine disciples
of this monk were venerable monks of high religious achievements,
honored with Buddhist names beginning with the word *“ Nhit’. Of these
monks, the most outstanding were Nhit Chon from Tir Quang Pagoda,
Nhit Pdc from Thién Hwng Pagoda, Nhit Nguyén from Hué Lim
Pagoda, Nhit Pinh fiom Thién Muy Pagoda, Nhit Niém from Béo Qud c
Pagoda, Nhat Thé from Bio Lam Pagoda, and Nhit Xwong of Thién Hoa
Pagoda.
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Nam 1824, vua Minh Mang d3 ngu Ién tham chua va sic I3y lai tén I4 chia
Bdo Quéc. Nhan Ié Van tho tif tudn dai khdnh nam 1830, nha vua di cu
hanh mot dai trai dan ¢ diy, cap gioi dao do diép cho Hoa thuong Nhat
Dinh, ci lam ting cang qudn Linh Huu. Hoa Thiuong Hai Thuin Diéu Gidc
[4 cao tic di thay thé'lam tru tri, cho dén nam 1895 Ngdi vién tich. Ngai
dong thoi ciing 13 ting cang chua Diéu Dé.

Nam 1858, Vua Tu Puic, Hoang Théi hiu Tu Dii d ban tién tring tu chinh
dién, hau duong, dong tdy diong, tri gia. Nam 1868 lai tu b6 voi sé tién
vua ban Ia 700 quan. Nam 1873 tring tu cong tam quan vén di duoc x3y
dung ti nam 1808. Cdc nam 1882, 1890 lai tiép tuc tu b6. Vao nim 1898,
xdy dung Ngi Coéng Puc duong.

Sau khi Hoa thuong Diéu Gidc vién tich, cdc dé tu cia Ngai Ia Hoa thuong
T4m Qudng, Tam Truyén va Tam Khoan ké tuc trii tri, va tu nam 1928
dén 1953 I3 Hoa thuong Phiicc Hau. Ngai 14 mot phdp ti cia Hoa thuong
Tam Truyén, ting kiém trii tri chua Linh Quang. Ngai 13 mot thién su lai
c6 khiéu lam tho. Tiéc thay, qua bao nhiéu bién co, tho van cua ngai bi
that lac, chi con lai dng tho Di ngén tham nhuan dao vi:

Kinh dién luu truyén tim van tu
Hoc hanh khong thiéu cing khong du,
Nam nay tinh lai chiung quén hét
Chi nhd trén dau mot chii NHU !

Trong phong trao chan hung Phat gido thiap nién 30 thé' ky 20, chua Bdo
Quéc di c6 nhiing chuyén minh ding ké.

Thang 10 ndm 1935, ting truong So ding cia Hoi An Nam Phat hoc vén
tam trii 0 chia Van Phiioc di chinh thuc dioc xdy dung 0 bén hiiu khudn
vién chua. Truong duoc thdy Tri D6 dam trach. Cung vor Phat hoc diong
T4y Thién cua son mon, truong di dio tao duoc mot thé hé ting si moi
khong nhiing cho mién Trung ma con cho cd nudc. Nam 1944,
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Most Venerable Pai Minh Phé Tinh died 8 years later. His tomb and stupa
1s now In the cemetery in front of Van Phuoc Pagoda. Most Venerable
Tdnh Thién Nhit Dinh succeeded him to take care of the pagoda for about
14 years.

In 1824, king Minh Mang paid a visit to the pagoda and gave an edict for
its name to be changed back to Bao Quoc. Then, on the occasion of the
40th royal birthday anniversary in 1830, the king held a great worship
ceremony here, and officially designated Most Venerable Nhat Dinh as
royal-recognized monk of ™ quan Linh Huu.

As a result, Most Venerable Hai Thuan Dieu Giac, Nhat Dinh's best
disciple, took over Bao Quoc Pagoda. He was also royal-recognized
monk of Dieu De Pagoda. He died in 1895.

In 1858, king Tu Duc and his Mother, Tu Du, granted funds for
reconstruction of the main hall, the back house, the two eastern and
western lateral houses and the kitchen. The pagoda was once more
reconstructed in 1868 with a grant of 700 **quan” from the throne. In
1873, the three-entrance gate dating from 1803 was restored. Further
reconstruction was carried out in 1822 and 1890. In 1898, the Ngu Cong
Duc House was erected.

After Most Venerable Dieu Gia's death, his disciples, Most Venerable
Tam Quang, Tam Truyen and Tam Khoan successively took over. Then
from 1928 to 1953 Most Venerable Phuoc Hau was in charge of the
pagoda. He was dharma successor of Venerable Tam Truyen, one
headmonk of Linh Quang Pagoda. This monk was both a dhyana master
and a poet. It is regrettable that now, after so many changes all that

remains of his works is merely a poem, as his last words imbued with
Buddhist thoughts:
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truong doi 1én Pai Tong Lam Kim Son. Nhung dén nam 1948, Phat hoc
duong ciia son moén lai chuyén dén diy. Bio Quoc van Ia mot noi un diic

ting tii cho mai dén nay.

Sau khi Hoa thiuong Phuoc Hiu vién tich, son mon da suy cu ban Quan tri
76 dinh Bdo Qudc, gém c6 Hoa thuong Tri Thi, Hoa thuong Mat Hién,
Hoa thuong Vinh Thiia. Ma Hoa thiong Tri Thii 12 tri tri kiém gidm doc
Phat Hoc duong Bido Quoc.

Nhiing trang suf hién dai cia chua Bido Quéc gan lién voi quang doi hoing
phap hoa dao cua Ngai Tri Thu. Von Ia phdp tr cua dai su Vién Thanh,
Ngai di nung nau tim nguyén hoang phdp do tha. Ngai di tung lao tim
khé ti voi trach vu Vién trudng Vién Héa Pao cia Gido hoi, viia trong
coi Phat hoc diuong Bdo Qudc, vua tru tri chua Ba La Mat, Chua Bdo
Quéc, viia cham lo tu vién Quang Huong Gia Lam o Sai Gon.

Trong trach dé ning trén vai, ngai da nhuém binh va vién tich diu nim
1984.

In whom there Is no sympathy
for living beings: know him as
an outcast.

Gautama Buddha

Gia Pinh Phdt Tir Quan Am 20 Phdat Phap



Buddhist Sutra are not few.
My learning cannot be said to be satistactory or poor.
I have forgotten all, it seems, now looking back
There only remains in my heart the word ** Nhu'” **,

Together with the common tendency advocating enhancement of
Buddhism, Bao Quoc Pagoda also turned over a new leaf itself.

In October 1953, the Buddhist School for beginners of the Association of
Annam Buddhism which had temporarily been positioned at Van Phuoc
Pagoda before, was officially established at Bao Quoc Pagoda. It was
under the direction of a monk named Tr1 Do, along with the Tay Thien
Buddhist School, for Central Vietnam, but also for the whole nation. In
1944, it was moved to *“Dai Tong Lam Kim Sor’. Then in 1948, the
Buddhist school at Tay Thien was transterred to Bao Quoc. The pagoda
has been a training center for Buddhist monks ever since.

After Most Venerable Phuoc Hau's death, the Buddhist Clergy appointed
a board of management for Bao Quoc Patriarchal Pagoda, consisting of
Most Venerable Tri Thu, Mat Hien and Vinh Thua.

The contemporary history of the pagoda was closely linked with the Most
Venerable Tri Thu's life who devoted efforts to disseminate Buddhism.

As dharma successor of the senior monk named Vien Thanh, he set his

heart on popularizing Buddha's teachings among the people and initiating
them into the wondertul way taught by the Buddha. He was burdened with

the various positions of President of Institute for dissemination of
Buddhism, Director of Bao Quoc Buddhist School, headmonk of Ba La

Mat Pagoda and Bao Quoc Pagoda and, at the same time, supervisor of
Quang Huong Gia Lam Monastery in Sai Gon.

Worn out by his trying duties, he was ill and died later in early 1984.

(**) A Buddhist term referring to the ultimate non-existent nature of
things.
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Let us rise up and be
thankful, for if we didn’t
learn a lot today, at least we
learned a little, and If we
didn’t learn a little, at least
we didn’t get sick, and If we
got sick, at least we didn’t
die; so, let us all be thankful.

Gautama Buddha
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Huynh Truong Phu Trach Ngay:
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Chuia Thuyén Tén

Chua Thuyén Tén 12 mot t6 dinh lon gédn lién voi su khai sang ciia Té Liéu
Qudn. Vdo khoang 1708, chua chi I1a mot thao am nho bé do Ngai tam
dung dé tu chiing thién quan. Sau khi t6 vién tich, nén tham am tro thanh
noi x4y thap mo va chua dioc xdy dung qui mo cdach do lui vao khoang
500m vao nam 1746 do cong qud cua Chuong Thai Gidm Mai Van Hoan
doi chia Nguyén Phuoc Hoat va thip phuong tin ching hai phu Triéu
Phong xit Thuin Hoa va phiu Qudng Ngai xu Quang Nam duong thoi. Pai
héng chung ciing diigc chii tap trong thoi ky ndy, dé nién hiéu Canh Hing
thii 8.

Chua toa lac tai 4p Ngi Ty ling An Cuu, bén trai nui Thién Thai, nén co
tén I Thién Thai Thuyén Tén tu, hay con goi Ia Thién Thai noi tu, dé
phan biét voi Thién Thai ngoai ti 0 lang Diuong Xuan. Céc vi cao tiic dic
phap cia T6 Liéu Quén di ké tuc trii tri chua trong budi dau nhu Té Hiép
Vién Minh, Té Hai Vién Gidc. Té Man T6 Huén va Té An Luu Quang déu
thudc doi thii 36 Lam Té chanh téng. Tiép theo I4 cdc hoa thuong Dai Hué
Chiéu Nhién, Pai Nghia Tri Hao. Liic ndy chua digc trung tu Ian thu nhat
do su Pai Hué chu tri.

Cudi thé ky XVIII, vao thoi Tay Son, ting ching xiéu lac, chua bi tiéu
diéu. Nhing cac thién su Pao Minh Phé Tinh, Pao Tim Trung Hiu van
con c¢6 gang chéng choi cho cé ngdi chua.

Nim 1808, Ngai Phé Tinh dioc Hoang Hau Hiéu Khuong phong lam trii
tri chuia Thién Tho. Ngai Pao Tam Trung HAu thay thé lam tri tri, d3 duoc
tin nu Lé Thi Ta phat tam cung duong trung tu chua. Sau do tri tri 1a Ngai
Dao Tai So Tri, Pai su Tanh Thién va Hoa Thuong Hai Nhuin ké tuc cho
dén cudi thé ky XIX. Pau thé ky XX I3 su Tam Thién. Din da qua thoi
gian chiia da 1im vao canh hu hong do nét
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Thuyén T6n Pagoda

This great pagoda was founded by the patriarch Liéu Qudn. In 1708, it
was merely a small thatched pagoda temporarily built for his meditation.
After his death, his tomb and stupa were built on the ground of the pagoda.
The new pagoda was built approximately 500 meters behind his tomb in
1746 with the aids of the Head of Eunuchs Mair Van Hoan, who served in
Lord Nguyén Phuoc Hoat's court, and of the believers in Trieu Phong
District of Thudn Hoa Province and Quang Ngai District of Quang Nam
Province at the time. The great-size bell was casted at this time, dating the
Sth year of Canh Hiing reign.

The pagoda is located in Ngu Tay hamlet, An Cuu Village. To its right is
the Thien Thai Mountain; hence its name i1s Thien Thai Thuyen Ton
Pagoda. It is also called Thien Thai Noi Pagoda in order to distinguish it
from another one with the same name, Thuyen Ton Ngoai Pagoda, in
Duong Xuan Village.

Te Hiep Vien Minh, Te Hai Vien Giac, Te Man To Huan, and Te An Luu
Quang, who were Lieu Quan's senior disciples, succeeded in taking
charge of the pagoda afier his death. These four disciples belonged to the
36th generation of the Lam Te sect. The Most Venerable Dai Hue Chieu
Nhien and Dai Nghia Tri Hao were the next successors in taking care of
the pagoda. The pagoda was first reconstructed during the Most Venerable
Dai Hue's time. During the reign of Tay Son in late 18th century, the staft
of monks had to be separated under his order therefore the pagoda was
left unattended. However, the two Dharma masters, Dao Minh Pho Tinh
and Dao Tam Trung Hau, kept up their efforts to preserve the pagoda.
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Mai dén nam 1937, Hoa thiong Trung Thuy Gidc Nhién, 1a phdp t cua
hoa thuong Tam Tinh, dang giu cuong vi ting cang chiia Thanh Duyén da
dugc son mén suy cu kiém chiic trii tri Thuyén Tén. Hoa thuong da ra suc
phuc hoi, dai trung tu toan dién: chinh dién, tién diuong, déng phong, tdy
xd, tao nén quy mo nhu ngay nay.

Hon 40 nam an tri tai cua Thuyén Tén, Hoa thuong da tiép do ting chiing,
chan chinh thanh quy, tring tu tu vii, lai con gép phan trong cong cudc
chan hung Phat Gido va tu nam 1973 dam nhan chuc vu Tang Thong Gido
Hoi Phat Gido Viét Nam Thong Nhat Pén nam 1979 Ngai vién tich, tho
thé" 102 tuéi. Thap mo kién I3p trong viion chua.

Thuyén Ton van con bdo luiu diigc duong nét kién triic ¢é ciing nhu hé
théng tho tir truyén thong. Chinh dién thiét ba 4n tho. An giva, trén hét I3
tuiong Phat Tam Thé, phia trudc 13 tuong Phat Thich Ca. Tién 4n 13 tuong
B0 T4t Phé Hién, Chuan Pé va Vin Thu. An t4 tho ba tuong: Trudng Lao
X4 Loi Phat, B6 Tdt Quédn Thé' Am va Tén Gid Ca Diép. An hiiu tho Dia
Tang Viong Bo Tat. Lai thém hai 4n t4 huu tong tu thiét tri moi bén 5
tiong Thap Pién Minh Viong. Mgt tién cua hai gian td huu thiét hai ban
tho: bén ta I3 Quan Théanh, bén hiiu 13 4n tho Tho dia, Tho cong, Tdo quan,
Gidm trai sif gid va than bon dia Gia Lam Hoa nuong.

Phia sau chanh dién ton tri long vi cia lich dai t6 su va cdc huong linh cé
cong dic.

Nha tho Nguyén Du trong thoi gian 1am quan duoi triéu Nguyén di ting
lén viéng chua. Hinh anh ngoi chua c6 1ap 16 duoi 14 vang mua thu, vi su
gi4 trong may trang va qud dai hong chung thoi Canh Hung van nung niu
trong noi long hoai vong ciia nha tho qua bai:
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In 1808, Master Pho Tinh was ofticially designated headmonk of Thien
Tho Pagoda by Queen Hieu Khuong which then left the monk, Dao Tam
Trung Hau, in charge of overlooking the Thuyen Ton Pagoda. At this

time, the pagoda underwent a second reconstruction with the donation of
Le Thi Ta.

Masters Dao Tai So Tri, Tanh Thien, and Most Venerable Hai Nhuan,

consecutively succeeded in taking charge of the pagoda until the end of
the 19th century. Entering the early years of the 20th century, Master Tam

Thien took on the responsibility of tending the Thuyen Ton Pagoda. As

time passed by, the pagoda slowly deteriorated.

In 1937, while being the headmonk of Thanh Duyen Pagoda, the Most
Venerable Trung Giac Nhien was also appointed headmonk of Thuyen
Ton Pagoda. He was the disciple of the Most Venerable Tam Tinh. Most
Venerable Trung Thuy Giac Nhien put all his effort into restoring the
pagoda with an overall reconstruction plan for the main hall, the front hall,
and the side rooms, giving the pagoda its shape today.

During his 40 years at Thuyen Ton Pagoda, Most Venerable Trung Thuy
Giac Nhien made several contributions, such as: enlightening members of
the staft and fellow citizens, restoring discipline and order in the pagoda,

improving 1ts design, and also participated in taking part in the
reorganization of Buddhist branches. In 1973, he took over the position of
Supreme Monk of The United Buddhist Congregation of Vietnam. He

died in 1979 at the age of 102 and his stupa was builded in the pagoda's

garden.

To this day, Thuyen Ton Pagoda still preserves its ancient architectural
features as well as the traditional system of worshipping. Its main hall is
divided into three sections. In the middle section, the statues of the three
Buddhas of the Past, Present, and Future are set at the highest level. The

main statue of Shakyamuni Buddha is placed in front of those statues.
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Vong Thién Thai Ty

Thién Thai son ty dé thanh dong
Cdch nhat diéu giang tu bat thong
Co tu thu mai hoang diép ly
Tién triéu ting la bach vén trung
Kha lién bach phat cung khu djch,
Bat dil thanh son tuong thiy chung
Ky dic nién tién ting nhat d,
Canh Hung do guai cuu thoi chung.

Dich tho:
Trong chua Thién Thai

Thanh vua, dong co nui Thién Thai
Cédch d4i séng kho toi noi
Chuia c6 14 vang thu phi kin
Triéu xua may tring sai gia o,
Thuong cho diu bac con viiong luy,
Cling voi non xanh trét phu 101,
Chuéng cii Canh Hung treo van do
Nho hoi nam triide da lén chor,

(Phan Khéc Hoan va Lé Thudc dich)
Hién nay Hoa thigng Thich Thién Siéu dang gii cuong vi tru tri chua

Thuyén Ton, di va dang ra suc tén tao canh chua, xung ding voi uy vong
ciia mot ngoi to dinh Thién phai Liéu Qudn.
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xFinally, the foremost statues of the Three Bodhisattvas, Samantabhadra,
Cundi, and Manjusri, are put at a lower level from that of the Shakyamuni
Buddha. The left section i1s dedicated to the three statues of Sariputta,
Avalokitesvara Bodhisattva, and Kasyapa. The right altar is dedicated to
Kshitigarbha.

There are 2 subordinate altars to the left and right of the main hall, each
with 5 statues of the Ten Kings of Hell. Then in front of the two
subordinate altars are two smaller ones. The left has the statue of Quan
Thanh and the right has the statues of the Spirit of the Earth, Spirit of the
Kitchen, Emissary Giam Trai, and the Spirit of Fire. The back of the main
hall is used for worshipping all of the late masters of the pagoda as well

as the deceased people who contributed considerably to the pagoda'’s
welfare.

The famous poet Nguyen Du, who served as a courtier for the Nguyen's
Dynasty, paid a visit to the pagoda. From the sight of the pagoda half
hidden behind the Autumn leaves, an elderly man seemingly standing
among the white clouds, and the ancient great-sized bell symbolizing
Canh Hung's reign, Nguyen Du began to recall such memories of his past.

This in turn gave him the inspiration to compose this famous poem:

East of the royal citadel stands the pagoda on Thien Thai Mountain.
The paths seems harder with the river between.

The ancient form is concealed in the yellow leaves of Autumn.

White clouds obscure the shape of the monk from the former dynasty.
How [ regret to be bound in ties of life at an advanced age,

Not with Nature can I keep my promise.

The ancient bell still remains there the other year when I came,
Reminding me about my old dear memories.

Presently, Most Venerable Thich Thien Sieu is the headmonk of the
Thuyen Ton Pagoda and has been improving the pagoda to uphold its
reputation of Lieu Quan's Meditation branch.
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To enjoy good health, to
bring true happiness to one’s
family, to bring peace to all,

one must first discipline
and control one’s own mind.
If a man can control his mind

he can find the way to
Enlightenment, and all
wisdom and virtue will
naturally come to him

Gautama Buddha
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Huynh Truong Phu Trach Ngay:
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Chua Vién Giac

Sau cudc bién chuyén cia dit mide, s6 nguoi ty nan Viet Nam dén dinh
cul tai Oklahoma City vd ving phu cdn cang ngdy cang dong. Pap ung nhu
cdu Phat su, thang 8 nam 1981, Pai Puc Thich Gidc Son cung mot s Phét
Ti d4 van dong kién tao mot dia diém dé Phat i co thé dén 1é Phit va tu
hoc hang tuan. Ngay 4/10/81, sau khi duoc Phat T La Long Phat chuyén
nhiiong dia diém voi cdc diéu kién dé dang, cdc Phat tii bat d3u khoi cong
sua chiia ngdi nha chdy thanh chinh dién cua Chua va Idy tén Ia Vién
Gidc.

Ngay 25/2/1982, chinh quyén tiéu bang cap gidy phép cho Chiia hoat dong
va so buu dién ciing chap thuin cho Chua hiiong quy ché giam buu phi.
Ngay 22/2/82, Dai Puic Thich Gidc Son roi Chua dé tiép tuc Phat su noi
khdc. Ban HY Tri Tam Bdo tam thoi thanh I3p dé diéu hanh céc cong tic
dang do dang.

Ban H6 Tri Tam Bao qua su giiip do cia Tong Hoi Phat Gido Vit Nam
(PGVN) tai Hoa Ky va Iluat su Campbell xic tién viéc bdo tro Pai Dic
Thich Tri Hoa hién dang ty nan tai Tay Puc vé Oklahoma va cung thinh
Thay vao trdach nhiém huong dan Phat tif tai diy.

Ngay 2/5/1982 phan chdnh dién hoan tit va 1é An-vi Phat dioc t6 chiic
duoi su chung minh va chu Ié cua Thuong Toa Thich Phdp Nhan va
Thiuong Toa Vjeckananda (Thai Lan) va chua bat diu mo cia cho khich
thap phiiong moi ngdy Chu Nhat. Nhan djp ndy Thuong Toa phat dong
chuong trinh Cap Cé Poc I, nham kéu goi Phat nr dong gdp trong vong 2
ndm voi s6 tién 13 $14,000.00 My Kim dé trd cho Phit T La Long Phat
noi trén.
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Vien Giac Temple

Due to the facility’s need to accomodate the increasing number of
Buddhist Vietnamese in Oklahoma City, a Buddhist monk named Thich
Gidc Son and several other Buddhists began to look for a new facility in
August, 1981. After they received unconditional resale from a Vietnamese
Buddhist, Mr. La Long Phét, in October 4, 1981, they began to remodel a
burned-down house into a main hall chamber. They named it Vién Gidc
Temple.

On February 22, 1982, Thay Thich Gidc Son left the Temple to continue
his Buddhist activities in another place. A Board of Directors was
temporarily organized to manage the unfinished projects.

On February 25, 1952, Oklahoma City issued a permit for the Temple's
activities. The post office, at the same time, granted a permit for reducing
the mailing cost.

On May 2, 1952, the main hall was completed and the An Vi Phat
ceremony was organized under the guidance of the Venerables Thich
Phdp Nhan and Vjeckananda (a Thai Buddhist monk). Since that time the
Temple has been open for service to all local Buddhists on Sundays.

On August 21, 1952, a major Buddhist occasion named Vu Lan (Veska)
and a Praying ceremony were first held at the Temple. The ceremony was
led by Venerable Thich Man Gidc, President of The Buddhist
Congregation in The United States, and three other Buddhist monks:
Thich Minh Pao, Thich Minh Chau and Thich Thien Hué.

September 18, 1982, due to a request from the Board of Directors,
Venerable Thich Tinh Tui accepted the position, a spirtual leader until the

arrival of Venerable Thich Tri Hoa. Venerable Thich Tinh Tu stayed at
this Temple for three months.
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Ngay 21/8/1982, Pai 1é Vu-Lan dau tién cung Ié ky ti vong linh ciia nhiing
nguor qua cé da diioc to chiic do Thuong Toa Thich Man Gidc Hoi Chui
Tong Hoi Phat Gido Viét Nam tai Hoa Ky cung ba Pai Duc Thich Minh
Dao, Thich Minh Chéu va Thich Thién Hué chu Ié chung minh.

Ngady 18/9/82, Pai Duc Thich Tinh Tu nhan loi moi cia Ban HO Tri Tam
Bdo chép thuin nhin lam lanh dao tinh than cho Phat tif tai diy trong khi
cho doi Pai Puic Thich Tri Hoa vé huong dan. Pai Puc da luu lai hon ba
thiang.

Ngdy 23/3/1983, Pai Puc Thich Tri Hoa tii TAy Puc dén Vién Gidc va I1é
cung cu Pai Puc Thich Tri Hoad

vdo trach nhiém tru tri Chua da duoc cit hanh trong thé duoi su chii 16 va
ching minh cua Thuong Toa Thich Man Gidc vdo ngdy 8/5/1983.

Dé co thém dit dai sinh hoat, muia Vu Lan 1983, DPai Puc Vién chi di
phat dong chiiong trinh Muc Kién Lién nham cé duoc $20,000.00 My Kim
dé mua thém hon 2.5 mau d4t ngay phia trude Chua.

Nhu cau Phat su moi ngady gia ting, ngay Phat Pin 2530 (5/1986), Chua
phét dong chuong trinh Cap C6 Poc Il xay Chanh dién moi. Vi dia diém
hién tai khong day dii cho cdc tién nghi, ngay 9/5/1990, chua mua 7.5 mau
d4t tai dia diém mai voi gia $50,000.00 My kim dé chuan bi cho viéc xdy
cit Chanh Pién. Lé Pong dit cif hanh ngay 3/6/90 va 1é djt vién d4d dau
tién duoc cu hanh vao ngdy 16/9/90 do Hoa Thuong Thich Man Gidc chii
1é va chiing minh. Hang kién triic HTB lo thiét ké va hang Pendulum x4y
cat. Cong tdc xdy cat khoi cong tur 1/4/1991 va hoan tat ngdy 31/6/1992.
Chi phi 1én dén gan $400,000.00 My kim. Chua bat dau mo cua cho Phat
ni va khach thip phuong ké tii thang 7 nam 1992,

Chua Vién Gidc toa lac tai 5101 duong North East 36, phia Pong Bic
thanh ph6” Oklahoma City, cdch trung tim thanh phd khoang niam dam,
March 23, 1983, Venerable Thich Tri Hoa arrived from West Germany;
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under the direction of Venerable Thich Man Giac a ceremony to honor
him as a resident monk of the Temple was solemnly held on May 8, 1983.

The number of members increased weekly, therefore, during the
celebration of Buddha's birthday held on May of 1983 (2530 of Buddhist
calendar), a Cap C6 Poc Il fund raising program was established to build
a bigger Service hall and facilities at a new location. It was bought for
$50,000.00 for 7.5 acres. A ground-breaking ceremony was held on
September 16, 1990, under the direction of Venerable Thich Man Gidc.
And the constructions of these facilities began on January 4, 1991 and
tinished on June 31, 1992 by two companies HTB and Pendulum. The
cost for these constructions was $400,000.00. The new facilities were
opened for all Buddhists on July 1992.

Vién Gidc Temple located on 5101 Northeast 36th, about 5 miles to
Northeast from downtown. Since the opening, many well known Buddhist
monks 1n The United State and other countries have come to the Temple
to teach Buddhism. Vién Gidc Temple 1s also a very convenient place
where many training camps and conferences of the Vietnamese Buddhist
Youth Association at central region were held.

There is a meditation program opened for all Buddhist on a bi-monthly
basis.

Vién Gidc Temple 1s a very special facility of the Vietnamese Buddhist in
the United States.
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da dugc nhiéu vi Cao Tzng tai Hoa Ky va nhiéu nor khdc quang Iim va
thuyét giang. Vién Gidc ciing I4 noi da digc chon lua cho nhidu khéa huan
luyén A-Duc Loc-Uyén va Pai Hoi cho Gia Pinh Phat Ti mién Tinh Khiét
va khéa huan luyén Huynh Triong Cap Il Huyén Trang cho Ban Hiiong
Dan Trung Uong.

Cic khoa tu Bdt Quan Trai thuong to chiic mdi 2 thang cho tat cd cdc Phat

.

Vién Gidc Ia mot dau tich dic biét cua Phat Gido Viét Nam tai Hoa Ky.

Gia Pinh Phdt Tir Quan Am 36 Phdat Phap



March 23, 1983, Venerable Thich Tri Hoa arrived from West Germany;
under the direction of Venerable Thich Man Giac a ceremony to honor
him as a resident monk of the Temple was solemnly held on May 8, 19583.

The number of members increased weekly; therefore, during the
celebration of Buddha's birthday held on May of 1983 (2530 of Buddhist
calendar), a Cap C6 Poc II fund raising program was established to build
a bigger Service hall and facilities at a new location. It was bought for
$50,000.00 for 7.5 acres. A ground-breaking ceremony was held on
September 16, 1990, under the direction of Venerable Thich Man Giic.
And the constructions of these facilities began on January 4, 1991 and
tinished on June 31, 1992 by two companies HTB and Pendulum. The
cost for these constructions was $400,000.00. The new facilities were
opened for all Buddhists on July 1992,

Vién Gidc Temple located on 5101 Northeast 36th, about 5 miles to
Northeast from downtown. Since the opening, many well known Buddhist
monks in The United State and other countries have come to the Temple
to teach Buddhism. Vién Gidc Temple is also a very convenient place
where many training camps and conferences of the Vietnamese Buddhist
Youth Association at central region were held.

There is a meditation program opened for all Buddhist on a bi-monthly
basis.

Vién Gidc Temple is a very special facility of the Vietnamese Buddhist in
the United States.
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The external world is only a
manifestation of the activities
of the mind itself, and the
mind grasps It as an external
world simply because of its
habit of discrimination and
false-reasoning. The disciple
must get into the habit of
looking at things truthfully

Gautama Buddha

Gia Pinh Phdt Tir Quan Am 38 Phdat Phap



Huynh Truong Phu Trach Ngay:
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Ly Nhén Duyén Sanh
I Dinh nghia:

Nhén:  Nhing gi c6 ning liic phat sanh. Yéu t6 chinh cua su phat
sanh.
Duyén: Nhiing yéu t6 phu gitip cho nhin phét sanh.

II. Dinh Iy Nhin Duyén:

Moi vt hinh thanh do két qua cua su tic dung givia nhan va duyén. Vi du:
1. Cdi ban thi duoc tao thanh do g6 Ia yéu t6 chinh (Nhan) va cong
lam 13 yéu t6 phu (Duyén).

2. Ngbi chua diigc tao thanh do gach, xi-mang, g6, dinh v.v. 13 yéu
16 chinh (Nhan) va cong x4y cat Ia yéu t6 phu (Duyén).

III. Nhiing ddc diém ciia Ly Nhén Duyén:

1. T4t cd su hién hiu trong vii tru déu co thé gidi thich trong Ly Nhin
Duyén .

A 7

2. Ly Nhén Duyén chi phoi tét ca: Tét cd cdc su vat khic nhau (hinh
tiong, tinh tuong, thé tinh, khi tinh, v.v...) déu do nhiéu Nhin-
Duyén khdc nhau ma hinh thanh. Khong mot vat gi hinh thanh
ngodi su hoi hop cua Nhan Duyén.

3. Ly Nhan Duyén lda mot su that. Puc Phat chi Ia nguoi phéat hién
su that y. Ly nhéan duyén sanh con goi I Ly duyén khoi:

- (41 ndy co vi cai kia co.

- (Cdi ndy sinh vi cdi kia sinh.

- (Cdi ndy khong vi cdi kia khong.
- (Cdi ndy diét vi cdi kia diét.
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The Law of Causality
I Definition:

Cause: Anything that is capable of producing/ happening/ forming.
It's the main factor of the resullt.

Supporting Factor / constituent: Any factor that contributes to the
cause to produce result.

II. Definition of the Law of Causality:

Everything happening or created or formed result from the interaction
between the cause and supporting factors. Examples.

1. A table is composed of wood (main cause) and labor to build 1t
(supporting factors / components).

2. A temple is composed of bricks, cement, wood, nails, etc..., (main
causes) and labor to build it (supporting factors/ components).

III. The characteristics of the Law of Causality:

1. All existence in the Universe can be explained in terms of the
Law of Causality.

2. All existence is formed difterently due to different causes and
supporting factors. The Law of Causality engages in every single
element being formed.

3. The Law of Causality is a true principle. Buddha was just a
person who cited it.

1V. The application of the Law of Causality in daily life:

1. The Law of Causality helps one understand every existence
depending upon the main cause and supporting factors. In the
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1V. Ap dung Ly Nhén Duyén védo doi s6ng hang ngay:

1. Ly Nhin Duyén cho chiing ta ré moi su vt déu do nhan duyén tu
hoi ma thanh. Khi nhan duyén thay doi thi su vat 4y ciing thay
do1; cho nén chiing ta diing qua néng chiéu su vit 8y vi mot ngay
nao dé né ciing sé thay doi khi nhan duyén tan ra. Khéng nén qua
vui khi c6 né va cing ding khi mat né. Pung dé su vui budn ciia
chiing ta ¢ thudc vdo nhiing thif tam c6 do.

2. Ly Nhén Duyén cho chiing ta ro moi vat khdc nhau déu do nhiéu
nhén duyén khdc nhau tao thanh. Khong nén buon khi gap nhiing
g1 minh khéng thich va cing ding qua vui khi gdp nhiing gi viia
v. Vi lam nhu thé, du tridc hay sau minh cing phdi cé mot Ian
buon vi diioc né hodc méat né.

3. Ly Nhin Duyén cho chiing ta hiéu rang minh hay binh than song
vor nhing gi minh cé. Pung vi dua doi nhing thif tam cé 8y dé
101 1am kho cudc doi minh.

4. Ly Nhén Duyén cho chiing ta thiy ring: Khéng cé mot vt gi ti
nhién ma cé, va khéng mot nhin nao co thé phat sanh khi khong
c6 nhiing duyén phu. Vi thé, con nguoi va cdc su vat cé déu do
nhiéu nhan duyén tao thanh chii khong phai do mot vi Thuong Pé
nao sang tao ra.

5. Ly Nhan Duyén ciing cho chiing ta thiy rang tuong lai cia chiing
ta nam trong tay ching ta. Chiing ta muén dep hay xau, gidu hay
nghéo, vui hay budn déu do nhiing nhin duyén ti ban than ta tao
ra.
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absence of one or the other, that existence will be changed
accordingly; therefore one should not feel too pampered over any
existence. One should neither be too happy nor too sad when
having or losing such existence. One should not base affections
on the temporary existence of anything.

2. The Law of Causality helps one understand that different causes
and different supporting factors can yield different results. One
should neither be too happy nor too sad when one encounters it.
Practicing the Law of Causality will eliminate the sadness in
one's life.

3. Practicing the Law of Causality will help one feel pleased and
delighted for what one 1s presently experiencing. Do not follow
the material influence of the society which may bring misery to
one's life.

4. The Law of Causality helps one understand that nothing exists
without the correlation between cause and supporting factors.
Therefore, all existences result from the correlation between
cause and constituents. God does not create them.

3. The Law of Causality helps one understand that one's future 1s in
one’s hands. How one chooses one's destination depends upon
one's daily activities.

V. Conclusion:

The correlation between different causes and factors can yield different
results. The existence of any form depends upon the constant changing of’
Interactions between causes and constituents; nothing last forever. A full
understanding and practicing of the Law of Causality will help one stays
happy in one's life.

Bdc Trung Thién 43 T4 Sach Ao Lam



V. KétLu4n

Moi su vét hinh thanh khdc nhau déu do nhiéu nhan duyén khédc nhau tu
hop ma sanh ra.

Chinh vi nhan duyén bién doi khong ngiing nén khong co vat gi o thé ton
tal mai mai dioc. Hiéu diioc nhiu viy, chiing ta khéng nén qué vui hodc
qud budn khi diigc né cing nhu khi mét né. Trai lai,hiéu diioc nhu vy sé
gitp ban than chung ta song an vui, hanh phiic.

We are formed and molded by
our thoughts. Those whose minds
are shaped by selfless thoughts
give joy when they speak or act.
Joy follows them like a shadow
that never leaves them

Gautama Buddha
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Huynh Truong Phu Trach Ngay:
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Ly Nhén Qua

I  Dinh Nghia Chii Nhin Qua:
Nhén: Nguyén nhan, nang liuc phat dong
Qud: Két qua, su hinh thanh cua ning luc phat dong

II. Dinh Ly Nhén Qus:

Ly Nhin Qua Ia mot dinh Iuit néu ré su tuong quan tuong duyén giia
nhén va qua; cé nhan duyén phoi hop tat cé qud hinh thanh.

ITT. Nhiing Pic Piém V& Ly Nhin Qua:

1. Nhéan Quéd La Pinh Lugt Hién Thit: Diic Phat khong phai Ia nguoi
sdng ché dao Iy Nhan Qud,Ngai chi 13 nguoi di gidc ngd su tuong
quan, tuong duyén gia nguyén nhan va két qua cia su vat. Puc
Phat can ci trén doi song thic tai dé thuyét giang Ly Nhan Qua
cho chiing ta hiéu va dp dung.

2. Nbén Qud Chi Phoi T4t C3: So di moi thit trén doi khdc nhau vi
dugc cau tao boi nghiép nhan khdc nhau. Vi thé dinh luit Nhan
Qud chi phoi tat cd su vat. Dinh luit Nhan Qud khong thién vi,
khéng bénh viic mot ai. Khong ai ¢o thé phii nhan hodc sua doi

dinh ly tat nhién nay.

3. Nhén Qud La Mot Pinh Lujt R4t Phic Tap: Ly Nhin Qud khong
phdi gidn di nhu chiing ta thuong hiéu. Su lién hé, tiong quan,
tuong duyén, tuong phan gia nhan va qud thuong tao nén phic
tap va kho hiéu. Chinh vi vy, nhing ai chua nhan ro su tuong
quan ndy thuong khoé nhan thuc duoc su chinh xdc cia Ly Nhan
Qua va gy nén nhiing ngd nhan.
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The Law of Cause and Effect

I Definition:

Cause: Anything that generates a result
Effect: Anything produced by a cause.

IT. Definition of the Law of Cause and Effect:

The Law of Cause and Effect is an axiom which cites the relationship
between an action and its corresponding result. An effect cannot be
produced without cause.

III. The characteristics of the Law of Cause and Effect:

1. Cause and Effect is a universal law: Buddha did not invent the
Law of Cause and Eftect; however, He was the person who fully
understood the relationship between cause and eftect. Buddha
taught this law based upon real-life experience.

2. The Law of Cause and Effect controls all entities: Every
existence varies due to diftferent causes. The Law of Cause and
Effect governs all existence. This Law is impartial, meaning that
1t takes no sides. No one can deny or change the inevitable Law
of Cause and Effect.

3. Cause and Effect is a complex law: The Law of Cause and Effect
1s not easy to understand. The close connections and domino-
relationships between cause and eftect are what make the law
difficult to understand. Anyone who uses simple knowledge to
make a judgment on the Law of Cause and Effect usually ends up
with a misconception of what the Law really is.
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1V. Su Tuong Quan Giva Nhin Vi Qua:

Duic Phat dung dao Ly Nhan Qua dé gidi thich su tuong quan tuong duyén
gia nhan va qud. Su tuong quan ndy rat mat thiét, nhung cing rat phiic
tap va kho nhan dinh.

1. Mot Nhin Tu N6 Khong Thé Sinh Ra Qud: Su vit duoc hinh
thanh gitia vii-tru ndy déu do su tong hop cia nhiéu nhan duyén.
Mot nhan khéng thé nao tu né phat sanh ra qua dvoc. Vi du cdy
liia khong phai chi do hat Iia tao thanh ma can phai c¢6 cdc nhan
khéc gitp vao hat lia moi ndy mam duoc nhu dat, midc, v.v...

2. Nhin Nio Qud Niy: Nhan thé nao thi két qud ciing nhu viy chu
khéng bao gio tuong phan, mau thuin nhau. Vi du nguoi hoc dén
chi biét dan, chif khéng thé biét danh trong.

3. Trong Nhidn C6 Qud, Trong Qua C6 Nhan: Nhan, chinh no ciing
4 qud dong thoi cua su thudn thuc cuia nhiéu nhan duyén truoc
n6. Qua, chinh nd cing la nhan dong thoi cho su phat sanh cua
qud khdc. Vi du: Tot nghiép dai hoc I3 két qua cua nhiéu nim
thang hoc hanh nhung su t6t nghiép do ciung la nhan chinh cho su
tim kiém viéc lam, va ngugc lai.

V. Su Lién H¢ Giita Nhn Va Qui Qua Thoi Gian:

1. Nhén Qud M¢t Thoi: Nhin qud noi lién nhau. Nghia I3 viia tao
nhan, qud lién phat khoi. Nhu dinh chudng lién nghe tiéng. Qua
theo lién voi nhan, chii khéng can cho doi mot thoi gian moi thuan
thuc.

2. Nhin Qud Trong Hién Tai: Tao nhin doi ndy thi két qud cing
trong doi ndy. Nhu trong lia thi chung sdu thang da cd lia, khong
cdn phai doi mot thoi gian l4u xa.
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1V. The interrelationship of cause and eftect:

Buddha used this Law to explain the association between cause and effect.
This close collaboration is very hard to perceive because of its complexity.

1. A cause by itself can not generate an effect: All existence on the
universe is composed of cause and other contributed factors to
form an eftect. A cause by itself can not form an effect. Example:
A wheat grain itself can not grow if it lacks of other supporting
factors (sun, water, etc.).

2. It is what 1t is: Whatever the characteristics of the cause are, its
eftect will have the corresponding characteristics. For example, a
guitar learner will only know how to play guitar and will not
know how to play the drums.

3. Cause and eftect are interrelated: The present cause itself is
generated from the eftect theprevious causes. The eftect itself can
be the cause for future effect. For example. a college degree is
the result (effect) of many years in school (cause) and the degree
brings about employment or advanced degree.

V. The interrelationship of cause and effect through time:

1. Cause and Effect happening at the same time: Cause and effect
follow each other, meaning that an effect is immediately resulted
from the cause. For example, sound 1s produced after the bell is
rung. The effect immediately follows the cause; there i1s no
waiting for the effect to be produced.
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3. Nbén Qué Trong Hai Poi: Nhan tao doi trudc, doi ndy moi cé két
quad, nhan tao doi ndy dén doi sau moi cé két qua, nghia Ia can
doi mot thoi gian kha ldu qud moi thuan thuc. Vi du, trong doi
soéng hién tai biét bo'thi ciing duong thi doi sau sé dugc giau sang.

4. Nbin Qui Trong Nhiéu Poi: Nhan tao ti cdc doi tride dén doi
ndy moi ¢ két qud. Nhan tao trong doi ndy, dén nhiéu doi sau
moi c6 két qud. Vi du, muén thodt khoi sanh tif ludn hoi phai can
trdi qua nhiéu kiép tu hanh.

VI. Nhiing Vi Du Vé Ly Nhin Qua:

1. Nbhin Qud Noi Hien Canh: Riing rim (Qua) 13 két qud ciia nhiéu
cdy hop lai (Nhan).

2. Nhin Qud Noi Tu Thén: Thén thé cuong tring (Qua) 13 do su két
hop day dii cia céc & bao (Nhan).

3. Nhan Qud Noi Tu Tam : T4nh tinh tu tuong va tri thiuc con nguoi
ciing chiu su chi phéi cia dinh Iy Nhan Qud. Lam diéu doc dc thi
tri tudng thap hén, nghi diéu linh thi tinh tinh thuin thuc. Hoc
nhiéu nhd rong thi kién thiic mo mang, thong thai uyén bac.

VII. Su Ung Dung Ly Nhin Qua:
1. Ly Nhén Qud Lam Cho Chiing Ta Thiy R6 Su Thit: Khi d4 hiéu

10 su tuong quan giva nhan va qua, ching ta c6 thé thau hiéu thuc
trang cuia su vat diing nhu su that, chu khong vong tuong sai lam.
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2. Cause and Effect in same life cycle: The cause that is created in
this lifetime will have an eftect in this lifetime. For example,
wheat cultivation requires only about six months to yield wheat
grains.

3. Cause and Effect in two consecutive lives: The eftect in this life
1s brought about by the cause from previous life. The cause in this
life will effect the next life. This means that there is a waiting
period for the eftect to take place.For example,if’ one make
meaningtul contribution in this life,one will be successtul in one'’s
next life.

4. Cause and Eftect resulted within many lives to come: The cause
that 1s created in one of the past lives is taking the effect in this
life. The cause that is created in this life will take eftect in many
of the subsequent (not preferring to the next life time but to those
after) lives to come. For example, to be free from the cycle of
reincarnation it takes many life times of practicing Buddhism.

VI. Several examples of the Law of Cause and Effect:

1. Cause and effect in nature : A forest is the result (effect) from
many trees (cause).

2. Cause and effect within oneself> A physically fit body (effect) is
the result of formed tissues (cause).

3. Cause and effect within one's mind: The personality, the thoughts
are influenced by the Law of Cause and Effect. Evil actions
eventually lead to immoral thinking. Having high morals will
make a person well mannered. The knowledge will expand due
to studying diligently.
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Khéng Tuin Theo Thuyét Thuong P& Thin Quyén: Cin cu vio
dinh Iy Nhdn Qud, dao Phat phu nhin thuyét vii tru do mot diang
Thuong-Dé sanh ra, va phii nhan su thuong phat do thuong dé ban
bo. Vi thé, mot Phat tf hiéu duoc Ly Nhin Qua khéng mé tin di
doan, khong y Iai than thé va quyén hanh cia mot ai.

Nguoi Hiéu Nhan Qua Pt Iong tin tudng J chinh minh: P4 biét
cudc doi cuia minh do nghiép nhan cia chinh minh tdc thanh, nhu
thé thi t minh Ia chija té va c6 dic quyén cai tao doi séng cua
minh hién tai dé tro thanh trong dep thanh cao.

Nguoi Tin Ly Nhin Qud Khong Chdn Nin, Khong Triach Moc:
P4 hiéu 16 t4t ca hoan canh huong tho déu do chinh minh gay ra,
nguoi hiéu nhan qua, du gdp that bai hay nghich canh ciing khéng
chén nan trdch méc, chi lo tu cai tao 13y nghiép nhan bat thién dé
duoc huong két qua chan chanh thanh tinh ma théi.

Nguoi Hiéu Ly Nhin Qua Chi Lo Tao Nhin Lanh Vi Nghi Dén
Két Qua Trude Khi Hanh Pong: D4 hiéu ro nhiing su hudng tho
hién tai déu do nghiép nhin di tao ra trong qué khi, néu muon
duoc két qua tot dep, can phdi siéng ndng tao nhiing hanh dong
c6 loi cho minh, cho nguor, cho chiing sanh, va ding theo loi Phat
day.

VIII. Két Lugn:

Ly Nhdn Qud Ia mot dinh Iy tat nhién, dua vao Ly Nhin Qua ching ta
hiéu rdng: Moi su huong tho du t6t dep hay x4u xa cua kiép nguoi & hién
tai déu do nghiép nhan da lam trong qué khiu. Vi con nguoi lam chi chinh
minh, khong ai ¢6 quyén can thiép vao su thuong hay phat cia chinh ban
than minh. Dinh Ly Nhan Qud gilp ta tin tuong o su két qua cua nhing
hanh dong ma ching ta gdy ra. Ap dung Ly Nhin Qua vao
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VII. The applications of the Law of Cause and Effect:

1. The Law of Cause and Effect helps us understand the truth: Once
we understood what the Law of Cause and Effect is all about, we
are then capable of understanding the characteristics of all
matters correctly, not absurdly.

2. Reject the idea that *“ God creates everything’ : Based on the Law
of Cause and Effect, Buddhism denies the idea that God created
the universe, and 1s opposed to the idea of punishment and
reward from God. A Buddhist understanding The Law of Cause
and Eftect should not be superstitious and should not depend on
the authority of others.

3. A person who understands the Law of Cause and Effect believes
and trust in himself: Knowing that a person’s life depends upon
his own actions and decisions, he 1s his own king in making
decisions that affect his own life in the present time.

4. A person who understands the Law of Cause and Eftect will not
be pessimistic and reproached: Knowing the eftect is germinated
from the cause that we created, a person with an understanding
of the Law of Cause and Effect should not be discouraged and
blamed himself or others for the adversity. Instead he should
1mprove his behavior in order to attain good results.

5. A person who understands the Law of Cause and Efféct should
create good effects and think of the results before committing
actions: We know that how we are today is the result from past
actions. Therefore, to have good results, we need to have
perseverance in committing actions that benetit not only
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cudc song sé giup chiing ta trvi di nhiing bi quan, yém thé, bat hanh trong
cudc doi. Pinh Ly Nhin Qua cua dao Phat dem lai cho chiing ta mot duc
tinh can dam, chiu dung, va chiu trach nhiém ve nhitng hanh dong cua

minh khong odn hdn than trach. L Y nhén qud mé rong tim nhin vé giii

thodt gidc ngo cho moi loai chiing sinh.

Meditation brings wisdom;
lack of mediation leaves
ignorance. Know well what
leads you forward and what
hold you back, and choose
the path that leads to wisdom

Gautama Buddha
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ourselves but also other beings. These actions need to be in
compliance with Buddha's teachings.

VIII. Conclusion:

The Law of Cause and Eftect is a natural theory. Based on it, we
understand the following: Anything one received, either good or bad in
the present life, is the results from the past lives. One is in control of
onesel. No one has any rights to interfere with the results that one
recerves. The Law of Cause and Effect helps one to have faith in whatever
one does. Practicing the Law of Cause and Effect in one's daily life will
help one to eliminate pessimistic and misfortunes in one’s life. The Law
of Cause and Eftect in Buddhism provides courage, endurance, and
understanding about the true characteristic of existence which opens up
the road to enlightenment for all beings.

Those who are free of resentful
thoughts surely find peace

Gautama Buddha
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It IS easy to see the faults of
others, but difficult to see one’s
own faults. One shows the faults
of others like chaff winnowed In

the wind, but one conceals

one’s own faults as a cunning
gambler conceals his dice

Gautama Buddha
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Huynh Truong Phu Trach Ngay:
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Ly Luén Héi
I Loinéi diu:

Con nguoi do ai sinh ra? Sanh ra réi dé lam gi va sé di vé diu? Nhiing cau
hoi ndy thuong lam nhén loai ban khodn, thdc mac.

Rat nhiéu tén gido va chi thuyét tii trudce dén nay ciing di tim toi va trinh
bay nhiéu gia thuyét khic nhau nhung hién tai van chua théa man diogc
tinh hiéu ky ciia nhan loai. Van dé nhan sinh quan van con dé ning trong
tri 6c ciia con nguoi. Pao Phat ding dao Iy Luin Hoi dé tra 1oi nhing ciu
hdi trén va chi 16 dia vi con nguioi trong dao Phat nhu thé nao.

II. Nhiing hiéu I3m vé nhén sanh:
Nhiing hiéu 13m vé nhén sanh quan bao gém bén thi kién chap:

1. Chép doan: Cho ring con nguoi chét Ia hét doi song chi bit dau
khi sinh ra va chim dirt & cdi chét’,

2. Chép thuong: cho ring sau khi chét tuy than thé tiéu tan nhing van
cé mot linh hon bat tu, linh hon dy sé duoc 1én co1 thién ding va mai
mai huong nhiing an vui khodi lac (néu tao nhén lanh trong hién tai),
hay sé bi doa vao coi dia nguc chiu khé mai mai (néu tao viéc 4c).

3. Chép than tridc khong can h¢ dén than sau: C6 nguor cho ring diu
than ndy chét sanh ra thian sau, nhung than sau 4y khong lién can gi
VoI than truoc.

4. Chép Iudn hoi theo lujt tién héa: cho ring su vat ludn hoi theo lujt
tién hoa, nghia 13 cang ngdy cang Ién cao, vi du: con nguoi sau khi

chét thi lén co1 troi.
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The Re-birth

I Forewords:

Where do people come fiom? What are their missions? Where will they
end? These questions are often asked by people. Many religions and
societies sought answers to these questions. Different religions and
societies had difterent answers to these questions, yet none of the answers
satistied human curiosities. Human relations still play an important role
in human's mind. Buddhism carefully explains the questions above using
the Law of Reincarnation and also clearly defines human position with
respect to all other beings in the universe.

II. Misconception about human relationship:

Four misconception about human relationship:

1. Life is short: Belief that humans only exist in the present life, live for
a lifespan, and everything will disappear after death.

2. Eternity: Belief that the physical form will deteriorate and there 1s an
everlasting spirit. The spirit of a person will be either in the Heaven

or Hell depending on the actions of that person commuitted in one life.

3. No relationship between lives: Belief that there is a life after death,
yet there is no relationship between the previous life and the next.

4. Upward-reincarnation: Belief that everything reincarnates upward.
III. Definition of Re-birth:

It's the evolution composed of six eras in which beings naturally evolve.
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III. Dinh Nghia Ludn Hoi:

Ludn : Bdnh xe
Hbi : Quay tron

Luén Hoi 13 su thing tram mai mai cia chiing sanh trong sdu coi:
tro'l, nguol, Atula, suc sanh, dia nguc, nga quy.

1V. Su Luan HOi cia moi vit:

Ly ludn hoi 1a mot dinh luit chung cua tit cd su vat.

1. Thuc vat: Nhu cdy cam, do hot cdy cam gieo xudng dat, moc thanh
cdy cam, va sanh ra trdi cé hot, dem hot 4y trong thanh cidy cam; mai
mai nhu viy khéng bao gio dung nghi.

2. Mua: Nudc bién do khi néng mét troi béc hoi 1én, hoi gdp khi lanh
dong lai thanh may, roi roi xuéng thanh mua, nudc mua chay ra bién,
va boc hoi Ién; cu tuan hanh nhiu viy khong bao gio mat.

3. Sucnéng: Siic néng chiia trong cdy, tim chang gap, trong ching thay,
nhung Iy hai cdy co xdt vao nhau mot hor 1au lai cd liia bat chdy. Lua
4y dot cay tao thanh than khi, cdc cay khdc hit I3y than khi dé chua
lai stic néng nhu tridc; cu tuan tu nhu vay thi Iuia trong cdy khong bao
g10 mat.

V. Nguyén nhén cua luin hoi:

Su sanh tif ludn hor cuia con nguoi do nhiing nguyén nhan sau diy:

1. Suc manh cia nghi¢p: Con nguor séng 0 trén doi luén ludn tao cdc

nghiép vé thin, miéng, y. Nghiép 13 nhitng hanh vi ¢é y,
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1V. The re-birth of every existence:
The Law of Reincarnation 1s a law that applies to all existences.

1. Ecology: For example: oranges, the orange tree germinates fiom the
seed and then produces oranges. The same process repeats itself.

2. Rain: Rain is the result of the evaporation of water and the encounter
with cold air; together they form clouds, the clouds are melted when
encounter with hot arr.

3. Heat: Heat 1s hidden 1n the trees, it is not recognizable by sight, but it
can only be seen when fiiction takes place. The trees breathe COZ2 for
heat restoration.

V. The cause of re-birth:
The re-birth of the human 1s based on the following factors:

1. Strength of the action: Humans cause action through their body,
speech, thought. These karmas eventually accumulate and become a
major factor which leads to the next life of a person. This factor keeps
building through life cycles, therefore humans can hardly escape the
life cycle. There are 4 kinds of karma that usually guide the human
loop through the life cycle.

a. Accumulation of Karma: Karma committed in many former
births.

b. Habits Karma: Karma created bases upon habits and tradition.

¢. Most Dominate Karma: This Karma has stronger effect than the
previous two.

d New Ending of Life Karma: Karma created when a person
approaches death.
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nhitng nghiép nay tiép néi nhau tao thanh nhing suc manh ddt din

con nguor sau khi chét roi phai diu thai dé séng mot kiép khéc. Sic

manh ciia nghiép dé cang ngdy duoc ting cuong néi tiép, nén con

nguior ludn ludn phai song trong sanh tu luan hoi. C6 bon loai nghiép

dan dit con nguor di tii sanh:

a. Tich lily nghigp: Nghiép tao ra trong nhiéu doi truoc.

b. Tép qudn nghigp: Nghiép tao ra trong doi hién tai do nhiing thoi
quen.

c. Cuc trong nghiép: Nhung nghiép quan trong coé nang lic tic dong
manh liét hon hét.

d. Cén tif nghiép: Nghiép lic tao ra ngay treéc khi chét.

Long tham séng s¢ chét va su luyén 4i cia con nguoi: Con nguoi ai
ciing tham séng so chét, nén khi 1im chung c6 hét suc bam viu vio su
song, tim hét cach dé danh lai su séng. Vi lai tu tidng chua duoc thodi
mdi vé nhiing duc vong thé gian nén khi chét lai muén tim mot xdc
than khac dé théa man nhiing udc muén ciia minh.

Do sut mé mo chép trudc: Khong thiy ro ban thé thuc su cua chinh
minh. Nhén cdi gid do1 Iam cdi that, va cho cdi that Ia cai gid. Vi su
nhan dinh sai I2m cho nén mai mé chay theo nhiing cdi gia doi dé roi
ti 1am kho chinh ban than minh.

VI Hanh tudng luin hbi:

L67 tho sanh tuy theo hanh nghiép tic dong khdc nhau, tuy tdm so thich,
tuy nghiép tao tic ma thanh nhiing ning lic dan dit con nguor di dau thai,
Nhu huén t3p nhiing ching tif thién thi sé diigc dan d4t vé nhiing coi sung
suong. Ngugc lai néu huan tip nhing ching tr bat thién thi sé bi sa doa
vdo nhiing coi nhir dia nguc, nga quy, hodc bang sanh.
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2. Life and Desire: Nobody wants to die, therefore they will try to do
anything to save themselves from death. In addition, their mind are
not fully satistied with desires and this will force a person to
reincarnate to satisty his/her desires.

3. Ignorance: We see ourselves as permanent, and have misconceptions
about things. Therefore, we, as humans are willing to do anything for
ourselves without consideration of the end effect. This is why humans
can not escape the cycle of re-birth.

VI Characteristics of Re-birth:

Depending on one’s karma in the past, 1t decides where one ends up in the
next life. If one’s karma in the past was good then one will end up in a
happy situation or otherwise one will end up with a life of difficulty.

VII Facts about Re-birth

1. We can be at a different place in the reincarnation cycle at any
moment depending on our thought: If we are thinking about good
deeds then we are on the bright side but it we are thinking about
wrong-deeds then we are on the dark side.

2. There are six difterent levels of re-birth cycle can be seen in this
world: The prison, punishment, war, etc..., are the scenes that
represent Hell.

3. Prodigies: Pascal famous in astronomy at the age of eight. Bach Cu
Di knew how to make poems at the age of five. These evidences did
not occur by coincidence, but they are the karmas from many former
births.
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VII. Sy chiing nghi¢m cua Ludn Hoi:

1.

Chinh trong tiing niém, con nguor c6 thé trai qua trang thii cia sdu
lodi: Néu nghi diéu lanh thi tAm dang 0 trong canh gior thién, khi nghi
diéu dc thi canh dia nguc hién khor.

Cdnh gidi ciia sdu lodi c6 thé hiong diigc qua nhiing hanh dong hién
tai: Trén co1 doi ndy, nhing nguc hinh, nhiung phong tra tin, nhiung
trai giam c6 nhiing hinh phat nhu tra tan, do nudc s6i, giut dién, chién
tranh tan phd, v.v... thi dé chinh 14 cdi Iy cua canh gior dia nguc.

Than dong: Tnrong hop cia Pascal (Phdp), mor Ién tim ma da théng
thao vé todn hoc; Mozart méi 5 tuéid4 soan nhac; Bach Cu Di (Trung
Hoa) mor 1én nam ma da biét Iam tho v.v.... Nhung su kién 4y khong
thé goi I3 ngau nhién dioc, ma do 1a su hiéu biét ciia nhiéu kiép truoc
cho nén khi sanh ra thi di gioi xuét chung.

Céc chuyén tién than: Cdc chuyén tién thin do Piic Phat hay cdc vi
Bo T4t thuat lai, mot vai cau chuyén cua mot vai nguoi nho lai kiép
trioc. Pidu doé cho chiing ta hiéu ring con nguoi di tung séng qua
nhiéu trang théi khic nhau trong luc dao. Nhu & An Pé ¢ ngudi con
241 mor 1én tim ma da biét duoc chong con, gia-quyén, xu so cua co
doi trioc, nhw cdc vi Lat Ma Tay Tang tdi sinh v.v...

Su théng cdm gita nguoi va nguoi: Co nguol moi gdp da sanh long
yéu thuong, cé nguoi lai sanh long ghét bo. Nhung hién tuong ndy
cho chung ta thiy o trong qud khu di tung thuong ghét nhau cho nén
& doi ndy viia gdp nhau lién cé nhiing thién dc cam manh liét nhu vay.
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4. Stories of many former births: There are stories of former births told
by Buddha, the Bhoddisatta, and a few came from people who
remembered about their past lives.

5. Relationship among people: There are occasions where one can easily
make an acquaintance with a new person who one has not meet
previous. However, there are times that one hates a person when one
sees him/her one has never met. These occurrences prove there are
connections in which two people have met in a past life and there is a
like or dislike between the two. Therefore, in this life there is a strong
eftect from the past acquaintances.

VIII. Conclusion:
Based on The Law of Reincarnation, Buddha has taught:

1. The main origin of suftering is ignorance. Because of ignorance, many
bad karmas had been created and these lead human to the cycle of
reincarnation.

2. People evolve in the re-birth cycle, and depending upon their actions
they will know where they will end up. The value of a person depends
on his/her thought at any moment.

3. Because humans evolve in the re-birth cycle, everyone can be a

relative of the other. Buddhism introduces the Law of Reincarnation
to help humans escape the cycle of reincarnation.

Bdc Trung Thién 65 T4 Sach Ao Lam



VIII. Két lujn:
Qua dao Iy ludn hoi, Puc Phit day rang:

1. Nguyén nhin chinh ciia su dau khé 13 mé mo. Chinh vi mé mo cho
nén tao ra cdc nghiép nhan dé phai chiu sanh tf luin hoi.

2. Con nguoi ludn chuyén trong siu néo, tiy nghiép nhan ma tho qua
bdo. Gid tri cao thap cua con nguor dua vao tdm niém hién tai ma biét
duoc.

3. Chinh vi con nguoi ludn hoi trong luc dao cho nén chiing sanh co thé
déu 13 ba con ho hang voi nhau, diéu ¢ trong mang heéi nhin duyén
cua nhau.

4. Mucdich toi hiu cuia Phit Gido 13 giai thodt sinh tr luan hoi

*Ghi chu: xem thém bai *“ Car gi di tdi sanh?’ o sdch Duwc Phat va Phdat
Phap.

Neither fire nor wind, birth nor
death can erase our good deeds

Gautama Buddha
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“There Is nothing more
dreadful than the habit of
doubt. Doubt separates
people. It Is a poison that
disintegrates friendships
and breaks up pleasant
relations. It Is a thorn that
Irritates and hurts; it is a
sword that kills.”

Gautama Buddha
\_ /
Y
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Huynh Truong Phu Trach Ngay:
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Muoi Piéu Thién
I Dinh Nghia:

Muioi didu thién 13 muoi viéc lanh vé than (than nghiép), vé 107 ndi (khau
nghiép), vé y nghi (v nghiép), co tinh cich loi minh, loi nguor ¢ hién tai
va tuong lai. Muoi diéu thién ndy 13 cin ban 1am nguoi, va nic thang diu
tién dé tién dén Phat qua.

IT. Muoi diéu thién bao gbm 3 phin chinh:

1. Thén Nghi¢p: Nhiing hanh déng lién quan vé thian: Khong st sanh,
khong trém cap, khong ta dam.

2. Khau Nghi¢p: Nhiing 107 nd1 t6t lanh c6 4 cach: Khéng noi doi, khong
ndi loi doc dc, khong ndi loi hung dir, khong nor hia ko,

3. Y Nghiép: Nhiing y nghi séng suét gém cé: Khong tham lam, khong
san han, khong si mé.

III. Sy Ioi fch tu muioi diéu thién:

Néu tu muioi diéu thién sé duoc loi ich nhu sau: Than khong tat bénh, soéng
duoc ldu dii, khong bi 4c mong, tiéu diét nhing odn thu ngdy trioc, sau
khi chét sanh Ién coi troi, huong céc su vui, duoc moi nguoi thuong mén,
khéng by ai Iuong gat, 0 cho dong nguoi khong sanh Iong so hai, tim luén
[uén thanh tinh, nguor doi kinh phuc, 101 néi khéng bi sai Iam, tri hué sdng
suot, ba con sum vay, nguor dif khong hai, gdp nhiéu ban t6t, ndi ra duogc
nhiéu nguoi hudng ung, diy dii cdc vat quy bdu, mudn gi déu duoc nhu y,
khong bi nguoi dém ché, niong t6t dep, khong bi cdc tai hoa, gap ly tuong
chan chédnh.

1V. Siic manh muoi diéu thién:

1. Sita doi ban than: Tznh tinh va tri thiic ciia con nguoi déu do nghiép
nhan chi phéi. Su thuc hanh muoi diéu thién sé hoan c4i hoan toan
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Ten Good Deeds

(Ten virtuous acts)
I Definition:

The ten good deeds are the ten virtuous acts caused by the body (Body
Karma), the speech (Speech Karma), and the mind (Mental Karma)
beneftiting oneself and others in the present as well as in the future. These
virtuous acts are the foundation to becoming a good, beneficial person and
are the first steps towards enlightment.

II. The Ten Virtuous Acts have three main parts:

1. Body Karma: The actions concerning or in connection with the body
include these: Not killing, even the tiniest creature which crawls at
one's feet, not stealing, and not committing any improper sexual acts.

2. Oral Karma: The good spoken words consist of: Do not be lie, do not
say harmfiil things, do not distort the truth, and do not set someone
against someone else.

3. Mental Karma: The right, conscious thoughts consist of: Do not be
greedy, do not be angry,do not be ignorant.

III. The benefits of practicing the Ten Virtuous Acts:

When practicing the ten virtuous acts, the benetits gained are as follows:
One will not endure much illness, will enjoy longevity, have no
nightmares, and will exterminate all past hatreds and animosities. Such
person would be born into ““cor tror” after death, would enjoy all good
things in life, gain respect from everyone, not be victimized by tricksters,
and will not be frightened by anything or anyone.
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tam tanh, tri thuc va sic than cua minh. Vi du nhu khong sat sanh ma lai

phéng sanh thi long tr bi ting tneéng va tri 6¢ minh man sang suot.

2. Thay do6i hodn canh: Muioi didu thién c6 thé hodn cai moi hoan canh,
vi du vo'1 Io7 néi 6n hoa, khong sén hin odn thu thi cong dong khéng
c6 dé ky gdy g6, ndi ing ra trong tip thé twong thin twong i vui vé
that su va dum boc thiuong yéu...

3. Sanh véo coi troi: Néu thiic hanh muoi diéu thién nay thi moi sanh lén
cdc coi troi an vui, dep dé hon hdn coi nguor. Néu Ién cdc coi troi thi
phuoc diic rat diy di, song thanh tinh, song ldu v.v...

4. Nhiing diéu cén ban dé chiing Phét qud: Muoi phiuong ba doi cdc vi
hién thanh thodt khdi sanh tii, chiing qua vo thuong déu I8y muoi diéu
thién lam can ban, vi muoi diéu thién ndy c6 cong nang ngédn chin céc
hanh vi déc dc, doi tri cdc diéu khong linh va lam ba nghiép thanh
tinh. Khi ba nghiép dioc thanh tinh thi khoi sanh ti, chung qua niét
ban, va dem muoi diéu thién nay hoi huong cho toan thé ching sanh,
tic thanh tuu dioc Phat qua.

V. Két Luan:

Muioi didu thién cho chiing ta biét nhiing viéc 1am ro rang thiét thuc dé
chiing ta theo dé ma thi hanh. Muoi diéu thién ndy néu ro chi cé viéc lam

moi c6 gid tri, chii néi suéng khéng co loi ich gi. Muor diéu thién giip
chung ta cdi thién doi song cua ching ta va cua moi lodi, lam cho xa hoi
tro thanh thién my va nhat I3 huong dan chiing ta dén Phat qud hoan toan.

Chiing ta can phai thiic hanh, can phai bat tay vao viéc lam va nhat 13 theo
diing muoi diéu thién ma hanh dong. C6 vay ching ta mor xung ding 13
mot Phat ti chan chinh va thiy tat cd su loi ich thiét thuc cua dao Phat.

In practicing these good deeds, one matures spiritually to where one'’s
mind is puritied and wisdom is expanded to all levels. Due to one's
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integrity one will make good friends and people will listen to one.
Anything one wishes will come true. Such person will have attractive
physical features. One will not experience disasters. By practicing these
ten virtuous acts with all sincerity and honesty, one is a step closer to
attaining enlightenment.

1V. The power of the ten virtuous acts:

1. Self-improvement: The personality and the intellect of a person are
controlled by the karmas. Practicing the ten virtuous acts will
completely improve one's intelligence, personality behaviors, and
characters. For example, when one does not kill but instead pardon
the living being, one's nature will become compassionate and wisdom
1s broadened.

2. Changes in Situation: Practicing these ten virtuous acts can change
completely all bad situations. For example, if people do not hold
grudges or stay angry at one another or anything, but instead always
patiently practice good deeds, the environment around them will be
peacetful. Thus, wars would not be started and people will not be
killed. Therefore, the world is joyous, people live in harmony, and
society is filled with love and security.

3. Re-birth Will Be in “Coi Tro1’: When these ten virtuous acts are
practice tfrequently, a person will be born into ““cor1 tror” where it is
more peacefil and happier than life on earth. One will also enjoy such
things as longevity, pure life, and etc...

4. The Basics to Reach Enlightenment: In the past, all Buddhas and
future Buddhas, who had transcended the reincarnation cycle,
practiced and used the ten virtuous acts as the foundation of their
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Huynh Truong Phu Trach Ngay:
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actions. These acts have the power to prevent evil actions or thoughts
and to suppress any wrong doings. These acts also have the power to
purity the three karmas. When the three karmas are purified, the
reincarnation cycle will end and enlightenment is reached.

V. Conclusion:

The Principle of the ten virtuous acts introduces clearly and realistically
the good deeds one needs to follow and practice. These principles point
out that only actions--not words of the mouth - have value. These
principles help a person improve his life and the lives of all beings.
Therefore, the morality is increased and the society will be beautiful.
Hence, a true Buddhist needs to start practicing in accordance with the
principles of the ten virtuous acts to realize the true advantages of
Buddhism.

To awaken suddenly to the fact
that your own Mind is the
Buddha, that there Is nothing to
be attained or a single action to
be performed. This is the
Supreme Way

Huang Po

Bdc Trung Thién 75 Tu Sach Ao Lam



I

An Cu Kiét Ha

Loi ndi dau:

An-cu kiét ha 13 phdp tu hanh cia cdc vi xuat-gia trong ba thiang Ha, bat
d3u tii Phit Pan (ram Thang Tiw 4m lich) cho dén Vu Lan (ram Thang 7).
Trong ba thdng 4y, Téang ching tip hop trong mot ngoi chua, trong mot
tong 1am hay ¢ mot ché thanh véng dé chuyén lo tu hoc, khong lim mot
viéc gi ngodi su tu hoc dé tinh tin dao nghiép.

/A

111

Nguyén nhin ciia phip an-cu kiét ha:

Muia Ha vi hay mua gié nén ciing la mua sanh san céc loai sdu bo. Pé
khoi dam dap tan hai cdc lodi vi sanh trdi hanh tu-bi, trong ba thing
Ha, cdc vi xuat-gia khong di ra ngodi.

Nguor xuat-gia Ia phai tu-hanh, nhung muén tu-hanh can phai tim cho
an-tinh, chuyén tu thién quin moi mong cé két qua. Trong mot nim
dé'9 thang truyén ba chanh phap, ba thang con lai hoan toan danh cho
sif tu hoc.

An-cu kiét ha con ¢ y-nghia 13 tu-hop Tzdng chiing ¢ ché thanh-tinh
dé7cdng nhau tu hanh, kiém diém hanh vi, ci chi, y theo luit Phat ma
hadnh tri.

Y nghia va loi ich ciia an-cu kiét ha:

Ton trong su s6ng: Su séng chi c6 mot nén khong thé xam pham sinh
mang cua bat ci lodi ndo, du 14 cua lodi vi sinh. Puc Phat khuyén-
khich an-cu 14 muén Ting ching khong dam dap giét hai cdc loai vi-
sanh sinh trudng rat nhiéu trong 3 thing mua ha.
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The Summer Retreat

I Foreword:

The summer retreat is a method for Buddhist monks to practice during the
three months in the summer. During this period, the Sangha gather at a
pagoda or in an undisturbed forest to study Buddhism in solitude.

II. Reasons to practice the summer retreat:

Summer 1s a rainy season in India. It is also a time when many
different kinds of insects give birth. Therefore, to avoid stepping on
the insects, the Buddhist preachers stay inside throughout these
summer months.

Besides preaching the religion, Buddhist monks must also practice
Buddhism themselves. Especially when practicing meditation,
Buddhist monks need a quiet place in order to fully achieve this goal.
The Buddhist monks spend 9 months out of a year travelling to
difterent places propagating and preaching Buddhism, and spend the
other three months concentrating only on their studies.

The summer retreat provides an occasion for the Sangha to join at a
quiet place to practice together and review their actions and behavior
within the Buddhist regulations. It 1s a time of selt-correction.

III. The meanings and benefits of the summer retreat:

1. Respect the lives of all beings: Everyone presently has only one life;

therefore, one should not violate others' right to live (even that of
bacteria).
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2. Thuong tudng db chiing: Vi thuong tuong do chiing, nén dic Phat chii
trong ting truiong phidc dic tri-hué cho do chiing bang cdch bat budc
Tang chiing moi nam phai thanh tinh tu hanh trong 3 thang; cé vdy su
hoc moi ting tién.

3. Chii trong thuc hanh v duy tri gioi Iujt: Chi c6 su thuc hanh mdi thiét
thuc hiéu dao va chiing dao. Ba thang an-cu kiét ha I3 3 thing Ting
chiing triét dé tuan theo nhiing gioi ludt cia diic Phat Moi cuf chi va
hanh dong phai ding nhu loi Phat day.

1V. An cu kiét ha I3 dip tho tudi cia Chuw Téing:

Ngtioi doi I3y nam sanh ma ké tuéi. Nguor xuat-gia trong dao Phat I3y s6
kiét-ha Iam tudéi. Mot nguoi chua kiét-ha I3 xem nhu chua sinh ra thi chua
co tudi nao. Nguoi kiét-ha 2 Ian thi dioc hai tuéi. Ngay rdm thang bay I4
ngdy tho tuéi ciia nguor xuat-gia, nguoi nao tudi dao cao thi duoc toén
trong, duoc ngdi thii cao trong Tang chiing, duoc lam Phdp-Su, duoc nudr
day do ching, diigc truyén gido gidiphap.

V. Kétluin:

Puic Phat day rang bon phan nguoi xuat-gia 13 phai an-cu kiét-ha moi nim
mot I3n. Du dén 60 tudi ciing van phai an-cu kiét-ha. Loi day ndy néu ro
diic Phét rat chii trong dén su thanh-tinh tu-hanh, su hanh tri gioi luit mot
cdch triét dé.
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Buddha sets up the Peaceful-Summer- Religious Life session to allow
His followers to be aware of all beings and not overlook the chances of

stepping on insects during the summer season.

2. Love His disciples: In loving His disciples, the Buddha helps them
build up good deeds and wisdom by encouraging them to take
advantage of the summer retreat to purely concentrate on their studies
and practices.

3. Apply and Maintain the Precepts: Practicing Buddhism is the best
way to truly understand and attain the enlightenment. Throughout the
summer retreat, the Shangas strictly obey the precepts. Every
behavior and action carried out must be in accordance to Buddha's
teachings.

1V. The summer retreat: an occasion for the Buddhist monks to earn
their religious age:

A person gains another ““life” age on his birthday, while all Buddhist
monks earn another “‘religious” age during the summer retreat. A
Buddhist monk who has not attended any summer retreat is considered
religiously ageless. Anyone who attends a summer retreat will earn one
religious year of age, and so on. On the Veska day of every year (July
15th on Lunar calendar), the monks are determined to earn their religious
age. Whoever attended many summer retreat will be presented the highest
rank entitled as the Master of Dharma in the Shangas, and greatly
respected by all. He also gains the right to accept disciples.

V. Conclusion:

According to Buddha's teachings, the Buddhist monk should live in the
summer retreat every year. Even at the age of sixty, he still has to do so.
This shows that Buddha greatly emphasizes the importance of a purified
life and the maintaining of the precepts of His disciples.
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Learning to let go should
be learned before learning
to get. Life should be
touched, not strangled.
You’ve got to relax, let it
happen at times, and at
others move forward with it

Ray Bradbury
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Huynh Truong Phu Trach Ngay:
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L

Nim Usin

Con nguoi 13 gi?

Dé trd loi cdu hoi ndy c6 rat nhiéu cdch, tuy theo cdch nhin cia nguoi trd

loi:

AN WN O~

4

Con nguioi 13 do ngii udn hop lai

Con nguor 13 tgp hop cua luc can (mat, tai, mii, Iioi, than, y)

Con nguoi 14 tip hop cua ti dai (dat, nuodc, gid, lia )

Con nguoi chinh 13 do 12 nhan duyén (vé minh, hanh, thirc, danh sic,
luc nhap, xic, tho, 41, thu, hiru, sanh, lio ar).

Con nguoi 14 tip hop cia cdc bo mdy: hé hap, tuin hoan, tiéu hoa,
than kinh hé v..v..

Bai hoc cua chiing ta hbm nay nham trd loi cdu hoi trén theo cdch thir
nhat

II. Ngii udn I3 gi?

Ngii= ndm; udn=nhém, két hop
Ngii udn I ndm nhém két hop voi nhau tao thanh cdi ma ta goi Ia con
nguoi. D6 I4: Sac uan, Tho uan, Tudng uin, Hanh uan va Thiic uan.

1.

Sdc udn: d6 chinh 13 hinh hai vat chat, I co thé (body). Sac uin do 4
dai hop thanh (d4t= chat cung nhu thit, xuong, ring, toc v..v.. ; nude:
chat Iong nhu mo hoi, mide mat, nuoc bot v..v..; gi6é: hoi tho vio, ra;
Iifa: hoi nong, nhiét do cia co thé).

Tho uin: nhing cdm gidc vé than va tim, nhu dau, nhiic, ém 41, ngua,
vui, budn, v..v.. Co6 3 loai tho uan: lac tho (cam gidc vui suong); kho
tho (cdm gidc dau kho); x4 tho (cam gidc khong vui suong, khong kho
dau).
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VA

The Five AGGREGATES
(5 SKANDHAS)

What makes a human being?

There are many angles to look while attempting to answer this question:

1.
2.

0

Human being is comprised of 5 skandhas or aggregates or heaps.
Human being 1s comprised of 6 components: eyes, ears, nose, tongue,
body, and mind.

Human being is comprised of 4 elements. earth, water, wind/breath,
fire

Human being comes from 12 causes.

Human being is comprised of lungs, heart, nervous system, kidneys,
stomach, and blood. Our focus of this lesson is to answer the previous
question using the first angle.

II. What Are the five Aggregates?

The 5 skandhas/aggregates are: form, feelings, perception, mental
formation, and consciousness.

1L

FORM: This is the physical component or the body. Form consists of
4 elements:

a. Earth: hard/solid components such as flesh, bone, teeth, hair ...
b. Water: liguid components such as sweat, tear, blood, saliva ...
c. Wind: breath, air, gas

d. Fire: the body heat or temperature.

FEELINGS: these are feelings or sensations we have while in contact
with the world: pain, itch, joy, sadness... There are 3 kinds:
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3. Tudng usn: kh3 ndng ghi nhin, nho lai nhiing hinh anh, 4m thanh, mii
vi, cam giac v..v.. do than va tdm dem lai. Vi du: nghe ----- > nho ----
-> yui (gidn, buon).

4. Hanh udn: nhing viéc ¢6 ¥ ciia than, miéng va y (vi du 107 ndi dinh
ndi ma chiia ndi ra thi cing da thanh khau hanh roi).

5. Thic uén: cdi biét cuia 6 gidc quan (nhan thiic, nhi thiic, ti thiic, thiét
thifc, than thic va y thiic).

Néu mat nhin ma khéng cé mdt cua nhan thic thi tuy nhin ma khong thay
gl ca. Tuy tai cham chii nhung khong c6 nhi thiic thi cing khong nghe gi
cd v.v. Do d6 muon nhin biet mot vit thi can phai co 3 yéu % : CAN,
CANH, THUC (go1 ld tam hoa hiep).

Sdc udn Ia phan vatly , 4 uan con lai Ia phan tdm ly. Méi c4 nhéan I3 su
phéi hop cia ndm uén 4y.

Nam udn khéng tén tai doc Iip ma két hop voi nhau. Vi du: tho di lién
theo tuiong va tuong di lién theo tho (nghe ché thi budn, khi hét nghe roi
ma nhd lai tiéng ché cing buon v..v..).

Néam uan thay doi luén, cdi ndy két hop voi cdi kia, khéng theo thif tif nao,
hién ra roi bién di tao ra mot bién cdm gidc gom nhing hién tuong tim-
vat-ly sanh diét khong ngung nghi. Do viy ‘cdi Ta’ (cdi To1) chi ld mot
tién trinh Iuén bién doi chii khéng phai 13 mot thuc thé truong ton bat
bién.’

ITI. B3i hoc nit ra tii ngii un:
1. Tét cd chiing sanh déu do ngii uén két hop, cho nén moi nguoir déu

giong nhau vé vat chat (than tr dai) voi sinh, gid, bénh, chét, va tinh
than (tho tidng, hanh, thiic) voi ham vui so kho, tham séng so chét
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feelings of happiness, feelings of suffering, and feelings of neither
happiness nor suftering.

3. PERCEPTION: This 1s an ability to associate the current sensations
with past experiences which is accompanied by feelings of happines
or sufterings.

4. MENTAL FORMATION: these are intentions of the body, mouth
(words), and mind. Whether actions are taken or words spoken,
mental formation may already be formed.

5. CONSCIOUSNESS: this is the ability to acknowledge the sensations
behind our 6 senses: eye, ear, nose, tongue, body, and mind.
Consciousness turns what we look at into what we see; what we listen
to into what we hear ....

Human being comprises of 5 skandhas. These 5 are not independent but
are Interdependent on each other. Their coexistence gives rise to the
human experience: praise makes us happy, disapproval makes us sad.

The 5 skandhas combine then separate then combine in unpredictable
ways and give us seas of sensations which are endless. What we call““ the
human being” or “individuality’” or *“self” 1s actually a temporary
instance of these 5 skandhas; it 1s being different from the immediately
previous one and also the next one. (The whole process of these psycho-
physical phenomena which are constantly becoming and passing away, is
at times called, in conventional terms, the self or attd by the Buddha, but
1t 1s a process and not an identity that is thus termed).

III. What We Learn From the 5 Skandhas:

1. Mankind consists of 5 skandhas. Everyone is alike in physical
characteristic which go through cycle: birth, aging, sickness, death
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VAy ta phdi hoc dé thuc hanh ti bi va hy xa; thuong yéu ching sanh nhi
nguol thian cua minh. Khéng lam cho nguoi khdc nhing gi minh
khéng mudén nguoi ta lam cho minh.

2. Con nguoi voi nhiing ngii uan rat vé thuong. C6 dé roi mat dé (1 hoi
tho ra khong vao hay vao khong ra Ia chét). Mzc du vay ta khong chin
nan hay than khoc cho sé phan ngan ngui cua con nguoi, ma phai tinh
tén tu hoc, trau doi Iong tir bi va tri tué, 1am loi minh loi nguoi dé moi
phut gidy déu song tinh thiic va xung ddng Ia ngwoi Phat Tir.

3. DPuc Phit day: Ngii un tu, phién ndo két Vay, c6 gang ‘tich roi 5
uin’ dé duoc an lac. Vi du: nghe ché thi budn lic dé théi, diing nho
nghi dé'réi cuf nho toi va moi 13n nhd 1 méi 1an budn lai.

4. CO6 gang gidm bot su két tu cia 5 uén, vi du:

a. Khi vui ding hia (dé tranh nhiing diéu kho khén sau nay khi tinh téo
lai).

b. Khi gidn ding noi (dé diing bién minh thanh moi Iia san hin).

5. C6 gang tinh tin ngdi thién dé theo doi hoi thd, quin xét phan iing
cua than va tim minh truoc nhung cam tho va tap lam cham lai nhiung

phan ung 4y.

(T4i liéu tham khao: Puc Phit & Phat Phap + bai giang cua Su C6 Tri Hai
tai dao trang Tué Uyén)
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and in mental characteristics with love, joy, fear, suffering and hold on to
life, fear death. Knowing this, we should learn to practice compassion
and forgiveness. love people as we love our family. Don't do unto
others what we don't want done to ourselves.

2. The 5 skandha life is impermanent. But we don't have to be depressed
about life. On the contrary, we should persevere with our training in
compassion and wisdom to help both ourselves and others to live each
moment fully and with complete awareness. This makes us deserve
to be disciples of the Buddha.

3. The Buddha said: When the 5 skandhas combine, suftering exists. By
preventing the skandhas fiom combining we reduce sufferings and
enjoy more peace. For example we should control our perceptions so
as not to relive past sufterings.

4. When filled with feelings of happiness or sufferings, we should act
responsibly and refrain from making promises or statements which
cause suftferings for ourselves or others.

3. Practice meditation and breathing exercise and apply control to
reactions to stimulus.

Questions:

1. What are the 5 skandhas/aggregates?

2. Define: 5 skandhas, form, feelings, perception, mental formation,
consciousness, 6 components: eyes/sight, ear/hearing,
nose/smelling, tongue/taste, body, mind.

3. Explain: ““eyes are sea of man, ears are seas of man ...whoever
reaches the other shore of the ** 6 seas of suffering”’ is called the man
of highness

4. The lessons learned fiom the 5 skandhas.

3. Explain: * The 5 skandhas are empty of a separate self”.
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Céu hoi:

1. Ngii uan I gi?

2. Dinh nghia: con nguoi ngii uan, sac, tho, tuong, hanh, thic; sac, thanh,
huong, vi, xtic, phap.

3. Tai sao ndi: mat 1 bién ciia nguoi, tai 13 bién cuia nguoi v..v.. Ai viiot
qua duoc 6 bién Ion nay chinh I3 bic dai nhén (dai nhin = con nguoi
cao thuong, cao qui).

4. Nhiing bai hoc riit ra t Ngii Uan.

Tai sao noi: ngii udn giai khéng (5 uan khong co ti tinh)? [nhic lai:

trong bai tung Kinh Tinh Yéu B4t Nhid Ba La M3t, chiing ta thuong

nghe: Bo tit Qudn Ty Tai khi quan chiéu tham sidu Bit Nhi Ba La

Mzt béng soi thdy ndm uin déu khong co ti tinh. Thuc ching diéu 4y

xong Ngai viiot thoat t3t ca moi kho dau dch nan].

4

Gia Pinh Phdt Tir Quan Am 88 Phdat Phap


http://tusachphathoc.com/gallery/images/tranh-ve/hinh-trang-tri/bt1.JPG

Huynh Truong Phu Trach Ngay:
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Lich Si Pao Phdt O Vigt Nam
T Thoi-BPai Du-Nhip Dén Doi Nha Ly

I Thoi dai Phit Gido du nhgp:

1. Con Duong Phit Gido Du Nhip Vao Viét Nam: Phit-gido khdi diém
i An-Do rdi truyén réng ra cdc nude lan can, do hai duong thiy va
bo. V& duong bo thi qua mién Trung-A nhu Tay-Tang, Moéng-Co,
Trung-Hoa, o1 t Trung-Hoa truyén qua céc nuoc Cao-Ly, Nhit-Ban
va Viét-Nam. Vé diuong thiy thi qua ddo Tich-Lan, Ma-Lai, Nam-
Duong va Viet Nam.

2. Dja thénudc Vigt-Nam: Nudc Viét-Nam ta nim giiia hai mioc An-bé
va Trung-Hoa nén cung chiu dnh-huong vin minh cua hai mioc 4y.
Ngoai ra vé phuong dién lich-siu, midc Viét-Nam vé thoi biy gio hoan
todn do nguoi Tau cai-tri; nén nuoc Viét-Nam chiu anh-huong van-
minh cua Trung-Hoa nhiéu hon ca.

3. Thoi dai du nh3p: Nhiing si liéu vé thoi dai Phat gido du nhap Viét-
Nam gom co:

a. Nhiing thién truyén ky cia cdc Ting si Viet Nam viét ti thé ky
X1l va X1V ¢6 chép: Chinh doi nha Han thé ky thii 2 va thi 3 da
co cdc dao si 0 Bdc nhu Ngai Ma Ha Ky Viic (Marijivaka),
Khuong Tiang Hoi (K'ang Seng Houei) va Mau Bédc (Méou Po).

b. Theo truyén Pam Thuyén Phap su cé chép: Vo thoi Vua Cao To
nha Tuy cua Trung Hoa, Viét Nam d4 co 20 ngon bao thap va hon
500 Tang si, dich dioc hon 15 bo kinh ror,

c. Theo séch Phdp Vu Thuc Luc: Vao thé'ky thii 3 mot ngudi An Do
tén I3 Kaudra di qua Viet Nam mot lan voi Ngai Ma Ha Ky Viic
dé truyén dao.
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The History of Buddhism in Vietnam
From the beginning to the Ly Dynasty

I The First Era Of Buddhism In Vietnam:

1. The paths that Buddhism entered Vietnam: Buddhism was originated
in India (An PY) and then spread to neighbor countries by two paths:
land and sea. By land, Buddhism entered to the mid- Asian countries
such as Tibet (Tay Tang), Mongolia (Méng C6), China (Trung Hoa).
From China, it spread to Korea (Cao Ly), Japan (Nhit Ban) and
finally Vietnam. From Sir Lanka, Buddhism entered to Malaysia (M3
Lai), Indonesia (Nam Duong) then Vietnam by the sea path.

2. The cultural influence on Vietnam due to its geographical location:
Vietnam lies between India and China; therefore, it was influenced
by the cultures of these two countries. On the historical aspect,
Vietnam was ruled by the Chinese at the time, therefore, Vietnam was
more influenced by the Chinese civilization.

3. The introduction period of Buddhism: The following historical
documents showed the Beginning Era of Buddhism:

a. In the biographies which were written by Vietnamese Buddhist
monks in 13th and 14" centuries: “‘During the Han dynasty
(Chinese) in the 2nd and 3rd centuries, several famous Buddhist
monks came to introduce Buddhism in North Vietnam using sea
and land routes. The Venerables Ma-Ha-Ky-Viic (Marijivaka),
Khiong-Tang-Hoi (K and Seng Houer), Mau Bac (Méou Po6), and
The Venerable Chi-Cuong-Luong.

b. According to the lectures of Pam Thuyén: During the reign of
King Cao Té of Tuty Dynasty (Chinese), 20 Buddhist towers
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d.  Theo nhiing sif liéu trén cho chiing ta ro: Pao Phat Viét Nam da cé
tir doi nha Han bén Tau vao cudi thé ky thu 2 va dau thé'ky thii 3 va
nhiing vj truyén gido dau tién ¢ Viét Nam 13 Ngai Ma Ha Ky Vi,
Khiiong Tédng Hoi, Chi Cuong Luong, va Mau Béc. Trong s6 4 vi ndy
chi ¢ Ngai Mau Béc 1 nguoi Tau, con 3 vi kia déu 13 ngudi An Do,
Ngdi Mau Béc 13 nguoi truyén Phét gido dau tién ¢ dit Giao Chiu vido
nam 189 sau Tay lich. VAy ta c6 thé két lujn ring: Phat gido du nhip &
nuoc Viét Nam vdo khodng cudi thé'ky thir II.

4. Cdc mén phai diioc du nhip: Nhing ton phai duoc va chuong hon hét
cd lic bay gio Ia Thuyén Ton (Tén tu thuyén triic chi). Ton phai ndy
lai dugc truyén vao Viét Nam trudc hét, do Ngai Ty Ni Pa Luu Chi
(Vinitaruci) truyén dén nam 580 va chinh Ngai Ia Su to Thuyén ton
Viét Nam, sau lai c6 Ngai Phdp Hién Thuyén su duoc ké truyén va
thanh lap mot phai. Pén doi Puong nam 820, Ngai Vé Ngon Thong
o Tdu sang truyén gido, Iip thanh phai Thuyén Ton thu 2, rdi ké dén
phdi Thao Puong, Tao Pong, Lam T¢ lan luot truyén dén Viét Nam.
Nhu vdy, trudc sau chi ¢é phai Thuyén Ton 14 gdy dnh huong manh
hon ca.

IT. Phjt gido qua céc tridu dai:

1. Phjt gido doi hiu Ly Nam D& (571- 602) va doi Bic thudc thi ba
(602-939): Tui khi Phat gido truyén vio Viét Nam cho dén doi
tién Ly Nam Dé tinh ra trén 300 nam (189 dén 544-548) nhung
van con nam trong thoi ky phoi thai, chia cé gi ding goi Ia thinh
hanh Iam. Pén doi hdu Ly Nam DéE (571-602) va Béc thudc lan
thii ba (603-939) Phét gido mor bat diu budc vao thor thinh dat,
vi lic bay gio c6 Ngai Ty Ni Da Luu Chi ¢ Trung Hoa sang (580)
dem Thuyén Tén truyén bd va duoc nguoi Viet Nam hét suc 41
mo. Do dé anh huong
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were built, and more than 500 Buddhist monks practiced and
preached Buddhism in Vietnam. At the same time, 15 sets of
sutras were translated.

c. According to the documents of Phdp Vu Thuc Luc: In the 3rd
century, a man named Kaudra from India came to Vietnam at the
same time as the Venerable Ma-Ha-Ky-Vuc to preach Buddhism.

d. By the historical sources mentioned above, we understand that:
Buddhism entered in Vietnam during the Han Dynasty, at the end
of 2nd century and the beginning of the 3rd century. The first
Buddhist preachers in Vietnam were the Venerables: Ma-Ha-Ky-
Ve, Khuong-Ting-Hoi, Chi Cuong-Luong and Mau-Bic.
Among these preachers, only Mau-Bdc was Chinese, the others
were Indians. The Venerable Mau-Bdc was the first to preach
Buddhism in Giao Chau Province (NorthVietnam), 189 A.D.
Therefore, we can conclude that Buddhism entered Vietnam at
the end of the 2nd century.

4. Buddhist branches entering Vietnam: The most favored branch at the
time was Thuyén Ton Branch (emphasizing meditation). This was the
tirst branch to enter Vietnam by The Venerable Ty-Ni-Da-Luu-Chi
(Vinitaruci) in 580 A.D. He was the first ancestor, and it was
succeeded by Venerable Phap Hién.

During the Duong’s dynasty (8§20 A.D.), The Venerable Vo-Ngon-Thong
came to Vietnam from China to preach Buddhism and formed a second
meditation branch. Later, other branches such as Thao-Duong, Tao-Pong,
Lam-Té v.v. consecutively entered Vietnam. However, the Thuyén Ton
branch had the most influence on the people.
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Phat gido duoc lan rong rit manh ¢ midc Viét Nam lic bay gio. Diéu
ddng chii y hon hét Ia ba doan truyén gido o nuoc Vit Nam trong hai
doan truoc hau hét Ia nguor Tau, nhung doan thii ba lai hoan todn I3 6
vi Phdp su nguoi Viét, bon Ngai ¢ Giao Chau, Vin Ky Thuyén su,
Moc Xoa Dé Ba, Khuy Sung Phap su, Hué Diém Phap su va hai nguoi
Ai Chau: Tri Hanh Thuyén su, Pai Thing Ping Thuyén su.

2. Phjt gido doi Pinh (968- 980) va doi tién Lé (980- 1009): Dén doi
Dinh, Phit gido c6 thé I3 doc ton. Tat cd van hoa, tridu chanh trong
nudc phan lon digc hang Ting si huong dan, cho nén dao Phét duoc
phé bién dé ding trong quan chiing, mic diu Lao gido va Nho gido
d4 truyén vao tii 1du. V@& triéu chdnh thi c6 Ngai Ngé Chan Luu Iam
dén chic Khuén Viét Théi su, ngodi ra ¢ Ngai Truong Ma Ni lam
Tzang Luc Pao si va Phép su Ping Huyén Quang l13m Sung Chiu Uy
Nghi.

Dén khi nha Dinh mat, nha Tién Lé (Lé Pai Hanh) lén ké vi, chong
lai quan nha Tong (980). Trong giai doan ndy, cdc Ting si lai diigc
biét dai hon, vi chinh Vua Lé Dai Hanh van con tri¢u thinh cdc Ting
théng vao triéu dé ban hoi viéc midc va viéc truyén ba Phat gido. Piéu
ddng chii y hon cd 1a trong khi niioc ta da hoa voi nuioc Tong, Vua Dai
Hanh lién cho sii than qua thinh kinh ““Dai Tang” va *“ Cuu kink” dé
dem vé truyén ba. D6 I Ian cau kinh thu nhat ¢ Viét Nam.

3. Phat-Gido Doi Nha Ly (1010-1225):

a. Ly Théi T6 (1010 - 1028) - Tén thit I3 Ly Céng Uan, con nudi
ctia su Ly Khanh Vin, ¢ chua Co-phdp, tho gido voi Ngai Van-
Hanh Thuyén Su. Sau khi vua Lé-Ngoa Triéu mat, Ngai Ién ké'vi
4y hiéu Thudn Thién, dong dé o thanh Thang Long (Ha-Noi). Ly
thai-To6 13 mot Phat tf thudn thanh nén sau khi 1én ngéi Ngai hét
siic chil trong dén viéc truyén ba Phit gido. Ngai dd dung rat nhiéu
ngoi chua va do rat nhidu Tzing ching. Piéu ding
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II. The Revolution of Buddhism:

1. During the Last Ly-Nam-De's Dynasty (571-602) and The third
Chinese dominations (602-939): Although Buddhism had been
practiced in Vietnam for more than 300 years (189-548) from the time
it first entered to the beginning of Ly-Nam-Dé Dynasty, the religion
was still in its embryonical period, not yet well-known. Buddhism
started to gain its popularity in the last Ly- Nam-De's ruling and the
beginning of the third Chinese domination. At this time, The
Venerable Ty-Ni-Da-Luu-Chi from China (580), brought in the
Thuyén Ton branch, which was most favored by the Vietnamese
people, and Buddhism was widely spread throughout the country.
Note that first two groups of Buddhist preachers were Chinese;
whereas the third group consisted of all 6 Vietnamese preachers. Four
of them were from Giao-Chau Province: Van-Ky Thuyén su, Moc-
Xoa-Dé-Ba, Khuy-Sung Phdp su and Hué-Diém Phdp su, and the
other two were from Ai- Chau province: Tri-Hanh Thuyén su and
Dai-Thing-Ping Thuyén su.

2. Buddhism During Dinh'’s Dynasty (968-980) and First Le’s Dynasty
(980-1009): During Dinh dynasty, Buddhism became a major
religion. Most government aftairs were guided by Buddhist monks;
therefore, Buddhism was easily publicized even though Taoism (Lao
gido) and Confucianism (Nho Gido) had been practiced long before
it. In the National Board of Aftfairs, The Venerable Ngo-Chan-Luu
held a position as National Advisor, and Venerable Truong-Ma-Ni
and Dharma Master Ding-Huyén-Quang held other important
positions.

When Dinh dynasty ended, the first Le (L€ Dai Hanh) Dynasty took over
the ruling and fought against the invasion of Tong (980).
In this period, Buddhist monks were in favor,
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chii trong hon I3 dén nam thir 9 (1019) Ngai sai sif than qua Tau
thinh kinh dem vé cat tai kinh vién Pai hung.

Triéu dai ndy c6 thé ndi ring mot triéu dai hét siic thai binh. Néi
dén Phat gido thi xua nay chua bao gio c¢é mot thoi dai ndo thinh
dat nhu thé. Vi lai cdc vi Thuyén su liic biy gio nhu Ngai Van
Hanh Thuyén su, Pa Bio Thuyén su, Sung Pham Thuyén su Ia
nhiing bac danh Tang ma nha Vua rét kinh trong. Cho nén viéc
truyén gido cua cdc Ngai rat dé ding mau chong. Nhiing vi danh
Tédng ndy déu J trong hai phai Ty-Ni-Pa Luu Chi va V6 Ngén
Thong.

Ly Thii Ton (1028-1054) - Ly Thai Tén néi ngéi Thai To Iy
nién hi¢u Ia Thuin Thanh, Nga ciing I nguoi rat sung bdi dao
Phat. Sau khi dinh dep gidc Chiém ¢ dat Hoan Chau (Nghé- An)
vé, Thai Ton sic lgp 95 ngdi chua cif Ié khanh thanh ha chiéu
mién thué cho din trong nudc mot nam. Dén nam 1034 Thai Ton
do1 nién hi¢u 13 Théng Thuy: lic bdy gio midc Viét Nam duoc
nha Tong ban Dai Tang Kinh va tu sai su riioc qua cho ta. That 13
mot anh hiiong khad quan cho Phat gido miioc nha, ma cing la mot
vinh dii tot dep cua triéu dinh Viét Nam liic b3y gio.

Cdc vi cao Ting nhu Ngai Hué Sinh Thuyén su, Dinh Hiong
Trudng ldo, Thuyén Lao Thuyén su I nhing bic danh dic tu
hanh va c6 cong truyén ba dao Phat nhit trong triéu dai Ly Thdi
T6n ndy.

Ly Thénh Ton (1054-1072): Thanh Tén néi ngoi Thai Tén, doi quoc
hiéu I Dai Viét va 13y nién hiéu I Long Thuy Thai Binh. Ngdi Ia mot
ong Vua rat sung mo dao Phit. Nam Long Thuy thi 5 (1059) Ngai diung
chua xdy thap va dilc mot qud chuong nang 12.000 cin dong, tai ling Ba-
Thién thudc tinh Ha-Noi. Quad chudng &y hién nay van con. Dén nam 1069
phar Thao Puong
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and King Lé-Pai-Hanh frequently invited the highly honored monks to
his palace for advice and to discuss ways of Buddhism preachings. Note
that when Vietnam and China (Tong dynasty) had signed the Peace
Treaty, King Lé-Dai- Hanh sent ministers to China requesting for
Buddhist sutras such as *“Dai Tang” and * Ciiu Kinh for followers. This
was a first request of Buddhist sutras in Vietnam.

3. Buddhism During The Ly Dynasty (1010-12235):

a. Ly-Thdi-T6 (1010-1028) - His true name was Ly-Cong-Uan, who
was adopted by a Buddhist monk named Ly-Khdnh-Van. As a
child, he lived at the Co-Thap Pagoda and learned fiom the
teachings of The Venerable Van-Hanh Thuyén su. Afier the death
of King Lé-Ngoa- Triéu, Ly Thai-Té inherited the throne and
named his term as “ Thuin Thién”, and lived at Thiang-Long
citadel (Ha-Noi today). Ly-Thdi-T6 was a true Buddhist,
therefore, during his reign, he emphasized the speading of
Buddhism. He built many temples and strongly supported monks
1n their studies and practices. One remarkable note was that in his
9th year (1019), he sent several ministers to China to request for
Buddhist sutras.

This dynasty was described as Vietnam's most peaceful period. Many
well known Buddhist monks such as Van-Hanh Thuyén su, Pa-Bdo
Thuyén su, and Sung-Pham Thuyén su were highly respected by the
King and citizens; therefore, Buddhism was easily and quickly
spread. These monks studied and practiced Buddhism from the two
branches of Meditation.: Ty-Ni-Pa-Luu-Chi and V6-Ngon-Thong.

b. Ly-Thdi-Ton (1028-1054) - Ly-Thadi-Tén was the successor of
Ly-Thai-Té. He named his term as ** Thuin Thank” .
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lai xudt hién o Viét Nam, do Ngai Thao Puong, dé ti Ngai Tuyét
Dau Minh Gidc bén Tau truyén sang. Ké dé Ly Thanh Tén tho
gildo voi Ngai. Sau dioc truyén tAm phdp lam dé i dau tién ciia
phdi Thao Puong. Phii Thao Puong tic 13 phai Thuyén Ton thu
3 0 nuoc ta véy.

d. Ly Nhédn Tén (1072-1127): Nhin Tén ndi ngor Thanh Ton Ién
lam Vua, mdc dau nha Vua tudi con nhé nhung rat théng minh
anh ding. Ngai lai rat ham mo dao Phat, cho nén ngoai cong viéc
triéu chanh ra, Ngai con luén luén truyén ba Phat gido. Va lai lic
by gio c¢6 nhiéu vi danh Ting 161 lac nhu Ngai Vién Chiéu
Thuyén Su soan quyén Dugc Su Thap Nhi Nguyén Van, Tan Vién
Gidc Kinh v.v... Con Ngai Ngo An Thuyén Su thi chuyén mén
dién gidng, do dé Phat gido rat diuoc quan chiing hudng mo va
dnh huong lan rong khap noi.

e. Ly Thin Ton (1128-1138), Ly Anh Ton (1138-1175), Ly Cao
Ton (1176-1210) va Ly Hué Tén (1211-1225): Trong bén triéu
dai ndy, Phat gido van duoc thinh dat, nhung khong c6 gi duoc
xuét sdc 1dm. C6 cdc vi cao Ting nhu Ngai Minh Khéng Thuyén
si va Thong Bién Thuyén su, thudc doi Ly Than Tén, Ngai Bdo
Gidm Thuyén su va Ngai Vién Thong Thuyén su thudc doi Ly
Anh Toén, Ngai Truong Tam Tang Thuyén su thudc doi Ly Cao
Ton. Pén doi Ly Hué Tén thi vin nudc suy doi, triéu dinh diy
loan, din su khong an. Nha vua sanh long chdn nan, nén vdo nam
Kién Gia thii 14 (1224) Ngai truyén ngéi cho con gii 1a Cong
Chua Phat Kim tic Ly Chiéu Hodng, roi xuat gia tu o chua Chan
Gido, tv xung Ia Hué Quang Pai su.

Tom lai, Phat Gido dioc thinh hanh nhat o Viét Nam chinh I3 doi nha Ly,
vi trong 215 nim troi, trai qua 8 doi truyén ké vua nao ciing sung tin dao
Phat, lai duoc rat nhiéu vi danh Tzng ra doi tin tAm vi Phat su, cho nén
dnh hiiong cia dao Phét trong nhan gian duoc lan rong va loi lac rat nhiéu.
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He was also a devoted Buddhist. After defeating the Chiém'’s invasion
at Hoan-Chau province (Nghé-An today), he built 95 Buddhist
temples and during the opening ceremony of the temples, he
proclaimed a one year tax-free bill for all citizens throughout the
country.

In 1034, he renamed his term as ““ Thong Thuy’. In this period, the
Chinese (Tong dynasty) granted major volumns of Buddhist sutras
(Pai Tang Kinh), which were carried to Vietnam by the Chinese
messengers. This was a tavorable occasion for Buddhism in Vietnam.
And it was also an honor to the Ly's dynasty at that time.

In this Dynasty, many well known Buddhist monks such as Hué -Sinh
Thuyén su, Dinh- Hiuong elderly and Thuyén-Lio Thuyén su had
made valuable contributions in spreading Buddhism.

c¢. Ly-Thdnh-Ton (1054-1072) - Ly-Thdnh-T6n was the successor
of Ly-Thadi-Ton. In his reign, he changed the name of the country
from Giao-Chau to Pai-Viet (which 1s known as Vietnam today)
and named his term as *“* Long Thuy Thadi Bink”. He was also a
devoted Buddhist. In his fifth year of ruling, he built several
Buddhist temples and towers and molded a 12 thousand kilogram
brass bell at Ba-Thién village in Ha-Noi Province. This bell is
still existing today.

In 1069, a branch of Mediation was brought into Vietnam from China
by Venerable Thio Duong, a disciple of Tuyét-Piu-Minh-Giic.
Thereafter, King Ly-Thanh-Ton learned from his teachings and
became the first disciple of this branch of Meditaion. Thao-Duong
was a third branch of meditation.

d  Ly-Nhin-Ton (1072-1127) - Ly-Nhédn-Ton was the successor of
Ly-Thanh-Ton. Even though he was reigned such a oneng age,
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Huynh Truong Phu Trach Ngay:
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he was very intelligent and brave. Being impressed with
Buddhism, he set aside from ruling, and spent most of his leisure
time on spreading Buddhism. During this dynasty, there were
many outstanding Buddhist monks such as Vién- Chiéu Thuyén
su who had written several valuable books called** Duoc Su Thap
Nhi Nguyen Van”, ““ Tan Vién Gidc Kinh”, etc... Whereas, Ngo-
An T huyén su concentrated on preaching the Buddha's
Teachings. Therefore, Buddhism at this time was widely spread
and mostly honor by the citizens.

e. Ly-Than-Ton (1128-1138), Ly-Anh-Ton (1138-1175), Ly-Cao-
T6n (1176-1210) and Ly Hué¢ Ton (1211-1225): During these
four dynasties, Buddhism remained popular, but nothing was
notable. In each of the first three dynasties there were several well
known Buddhist monks such as Minh-Khong and Thong-Bién
Thuyén su in Ly-Than-Ton's reign, Bio-Gidm and Vién-Thong
Thuyén su in Ly-Anh-T6n's reign, and Truong-Tam-Tang in Ly-
Cao-Ton's reign. But during Ly-Hué-T6n's reign, the country was
in a state of declining, the kingdom was corrupted, and the
citizens were living in an unsafe environment. Because of these
corruptions, the King was very discouraged, therefore, during his
14th year, he passed down the throne to his daughter, Ly-Chiéu-
Hodng, who was known as Chua-Phat-Kim princess, and then left
the palace to become a Buddhist monk at Chan-Gido Pagoda. He
named himself as Hué-Quang Pai su.

In summary, Buddhism was the most popular religion in Vietnam during
the Ly dynasty. Throughout 215 years of ruling, all the kings honored
Buddhism. Besides, they were helped by many well known Buddhist
monks, therefore, the influence of Buddhism was widely spread and had
brought many benetits to the country.
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Dao Phit Tai Hoa Ky

Pao Phit duoc truyén ba dén Hoa Ky qua nhiing sdch vo cia nguoi Ty
phuong viét vé Phat gido va qua nhiing nha truyén gizo A Chau.

Trong khi cdc nuoc TAy phiong nhu Anh, Phap ... di xdm chiém thudc dia
vao céc thé ky trude, nhiing nguoi thuc dan 4y, cé mot sé trf thic muén
tim hiéu vé nén van minh, vin héa A Pong, cho nén ho di tim hiéu vé tén
gido nhu Phat gido, Khong gido, An gido ... Do do, Phat gido di duoc
truyén vao céc nuoc Ty phuong ¢ nhiing thip nién dau cua thé ky 19.

Thoi do co nhung hoc gia Tdy phuong phuc vu trong nganh thudc dia, 14
co hoi dua ho dén voi Phat gido, trong s6 do cé nhiing nguor ding ké nhu
ong Wiliam Jones (nguor Iran), ong Charles Wilkens (dich gid nguoi Anh,
ong di dich Bhagavad Gita - Chi Ton Ca tii Sanskrit sang Anh vin), 6ng
A. Csoma de Koros (1784-1842) la nha ngén ngi hoc nguor Hunggary,
ong Houghton Hodgson (nguoi Anh), 6ng Eugene Burnouf (dich gid Pali
nguoi Phadp), éng Henry S. Olscott (1832-1907) I4 nguoi My, tic gid Phat
Gido Van Pdp - The Buddhist Catechism - xudt ban lan diu tién nim
1881, Sir Edwin Arnold (1832-1904) thi hdo nguor Anh, tic gid thi pham
bat hii Anh Sdng A Chau - The Light of Asia - Xuét ban In d3u tién nam
1879.

Nguioi c6 nhiét tim nhat, dé truyén ba Pao Phat tai Anh quéc ciing nhu
Hoa ky co 1€ Ia T. W. Rhys Davids (1843-1922), 6ng la nguoi Anh, mot
vién chuc cua Hodng Gia Anh, Iam viéc trong bo mdy thudc dia cua
Nam A, sau khi kham pha ra kho ting Phét gido an tang trong cdc bo
kinh Pali, éng quyét dinh cham dit con duong danh vong, di vao linh
viic nghién ciiu kinh dién Phét gido (6ng cé 4 bang tién si: Triét hoc,
Van chuong, Ngon ngii va Si hoc). Nam 1882, éng cung vo Id ba
Caroline Augusta Davids thanh I3p tai Luin Pén Hiép Hoéi Thanh Pién
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Buddhism In The United States

Buddhism was propagated into the United States through books and
research written by Western or Asian missionaries.

Many centuries ago, a number of English and French people came to

Asian countries in invasion wars. Some of them were interested in Asian

culture so they studied Buddhism, Confucianism, Taoism and Hinduism.

Buddhism was propagated into western countries in the first decades of
the 19th century.

At that time, Western intellectuals severed the colonial forces in Asian
countries where they had the opportunity to know Buddhism. Among
them were William Jones (Iranian), Charles
Wilken (English - he translated Bhagabad Gita - Chi-Ton-Ca from
Sanskrit to English), A.C soma de Koros (Hungarian 1[784-1842),
Houghton Hodgson (English), Eugene Burnouf (French), Henry S.
Olscott (American 1832-1907 author of The Buddhist Catechism
published in 1881), and Sir Edvin Arnold (English poet - author of The
Light of Asia published in 1879).

In England and in the United States, T.W Rhys Davids (1843-1922) was
a mussionary who devoted his heart and mind to his work. He was an
officer of England Royal Government, working for South Asian Colonial
Department. He had four Ph.D degrees in philosophy, literature,
linguistics, and history. After recognizing a treasure of Buddhism in
sutra-pitaka in Pali language, he then no longer pursued his career and
began studying Buddhism. In 1882 he and his wife, Mrs. Caroline
Augusta Davids, formed Pali Text Society in London. [t was the first
Buddhist association in England where a number of European and Asian
researchers gathered together to study, write books, translate and publish
sutrapitka in Pali and in English. The association published Nagasena
Sutra (Kinh Na Tien) in 1590,
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Pali (Pali Text Society), diy Ia mot t6 chiic Phat gido diu tién tai Anh
quoc, voi su tham gia ciia nhiéu hoc gid nor tiéng Au chiu va A chiu dé
nghién ciu va bién soan, chuyén ngii va in an kinh dién bang tiéng Pali va
Anh vén. Ong dé cho in Kinh Na Tién nam 1890, Phat gido lich sii va vén
hoc in nam 1896, Nhung phdp thoai cua diic Phat in nam 1899, Phat gido
An do in nam 1903. Anagarika Dharmapala (1864-1933), nguoi Tich Lan,
mon dé cua Henry S. Olcot, da thanh I3p Hoi Maha Bodhi tai An do vdo
ngdy 31-5-1891. Nam 1892, 6ng c6 xuat ban to Maha Bodhi, 6ng di viét
bai Mot thé gioi Phat gido thong nhat - A United Buddhist World. Nhiing
bai khao cuiu vé Phat gido cia nhiing hoc gia ké trén, va nhiing tic phim
d4 ndi, di nhién 13 di dioc truyén sang va anh hudng dén I0p tri thiic My.

Tar Hoa ky co Ralph Waldo Emerson vdo nam 1820, 6ng di chu truong
to bdo Journal voi nhiing bai viét vé An dp va chau A, véo thap nién 30,
Ong dia viét nhiing bai vé Phat gido, nhu vé nhin thic nhin qud 6ng di
viét: ““ Phat gido 13 mot triét thuyét siéu nghiém, mot hanh vi tao tic du
thién, du dc (nhdn) déu tao ra qua va khong viiot khoi ludt nhin qua’. Mot
bai voi tua I3 Buddhism, éng viét: ** Thuc thé (hay chén nga) I su khing
dinh bao la, khong cé tinh phu dinh, su tii cin bang, hoa giai hét moi thir
quan hé dinh méc riang budc ... Chan tim khéng bi rang budc boi tit cd
moi gior han. Trong con nguoi né luén dugc xdc dinh nhu su lac quan tich
cuc, nguoc lai voi su bi quan tiéu cuc.”

Con Henry David Thoreau (1817-1862), ong doc Bhagavad Gita do
Charles Wilkens djch roi thAm nhuan tv tuong, hoc thuit An do. Thang 7
ndm 1840, éng Emerson cung ban bé thanh I4p to bao Dial, ban bién tap
c6 Thoreau Iim phu t4, nam ay moi ¢6 23 tuéi. Nam 1842, Thoreau I3m
phu td cho Emerson va nam 1844 6ng da gioi thiéu cho doc gida Hoa Ky
bo Kinh Phap Hoa Saddhamanpundarika, kinh ndy 6ng dich tir
L'Introduction a I'Histoire du Bouddhisme Indien cua Eugene Burnouf
Xuat ban tai Paris. C6 bai 6ng da viét: ““ Nhiing loi Phat nd1 Ia chan Iy t61
thugng ma nguoi nghe cé thé dat dén ché doan diét hoan toan moi kho
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Buddhism History and Literature in 1896, Buddha Dharma Teachings in
1899, Buddhism in India on May 31st, 1891. In 1892 he published

Maha Bodhi newspaper and wrote and article named ““ A United
Buddhist World.” Many researches, books, and articles about
Buddhism spread by the organization had a significant influence on

American studies.

In the United States, Ralph Waldo Emerson published Journal newspaper
in 1820 in which there were many articles about India and Asia. In 1930's
he did many researches about Buddhism, i1e. “Cause and Effect’
Enlightenment, he wrote: “ Buddhism 1s an outstanding teaching. An
action definitely causes and effect no matter it was an accidental or
deliberate one.” In writing about Buddhism, he stated, * Upadhi reality is
an absolute eternity, not negation, selt-balanced character, and self-
resolver of all complicated relations. True hearted ego is not tied to any
limitations. Inside every being, true hearted ego is defined as a good
karma optimistic attitude, opposite to a bad karma pessimistic attitude.”

After reading ““ Bhagavad Gita” translated by Charles Wilkens, Henry
David Thoreau (1817-1862) became interested in Indian domain of
learning. At the age of 23, Thoreau was an assistant editor statt of a
newspaper where Emerson was working. In July 1840, Emerson and his
friends established the Dial newspaper. In 1842 Thoreau became
Emerson's secretary and two years later in 1844 he published
Saddhamanpundarika which was translated from the original
“L'introduction a L 'Histoire du Bouddhisme Indien” by Eugene Burnouf
published in Paris. He wrote, “ Buddha teachings are extreme truth which
leads the followers to nirvana where sufferers stop to achieve Buddha
nature. The best way to achieve the Buddha nature is to practice
mediation and concentration.” He used to do walking mediation in a
small cabin. He passed away in 1862. In 1866, John Weiss wrote about
dau; cé thé di theo con duong t6t nhat (Pao Pé) dé dat duoc Phat tinh va
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co thé thanh Phit. Con duong t6t nhat dé dat duoc Phat tinh 13 con duong
thic hanh thién dink”. Ong da c6 nhiing liic hanh thién trong mot cabin
nhé hep. Ong mét nam 1862. Nam 1866, John Weiss viét vé 6ng nhu sau:
“Sdc dién tram tinh cua Thoreau khong cé mot vét hin nao dién td su khat
vong hay su bat man, tinh cam va cam xiic do anh huong bén ngoai khong
[am phién va bao mon duoc né. Ong séng nhu mot nha su Phit gido voi
mong mudn som dat dioc dinh cao cua doi song thién dinh’.

Lai con c6 nha tho Walt Whitman ciing tiép nhin nhidu quan diém ciia
Phét gio, ho cung sanh hoat trong Cau Lac B6 Tién Nghiém, ho da truyén
b4 tu tudng thién cua Phat gido dén voi quan chiing My thoi bay gio, ho
da gieo mam méng dé nguoi My va chudng con diiong thién ciia Phat gido
sau nay.

Vé cdc nha truyén gido A chéu tai Hoa ky, ngay nay nguoi ta diigc biét cé
phap su Hui Shan va bén nguor géc Kabul 0 Afgantistan di dén Canada,
My va Mexico dé truyén ba dao Phat vao nam 458. O lai Canada 3 vi Tang
dé hanh dao, con Hui Shan va mot vi Tang niia di dén Trung My dé truyén
gido trong 40 nam, sau do vi gdp kho khin voi thé din, Hui Shan tré vé
Trung Hoa nam 499. Nam 502, éng duoc vua Luong Vo DE tiép kién va
giao cho Du Ky tiép xiic voi Hui Shan dé ghi nhin su kién truyén b dao
Phat 0 mioc ngodi. Su kién ndy si gia doi Tong Ma Poan Lam cé ghi lai
trong Vin Hién Thong Khio. Nhung céng cudc truyén b4 Phat gido ciia
Hui Shan khéng c6 danh huong gi dén Phat gido Hoa Ky ngdy nay.

Vao thang 9 nam 1893, tai Chicago ¢ t6 chiic Iin diu tién mot Pai Hoi
Ton Gido Thé Gidi thuoc t6 chiic The World Parliament of Religion do
tién si J. H. Barrows Iam chu tich duong thoi, Té chiic ndy di moi Phap
su Anagarika Dharmapala, nguoi Tich Lan dang khoi phuc thanh tich Bo
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Thoreau as follows. *“ His calm attitude reflects no burning desire or any
dissatistaction; outside loves and emotions could not impact on his
attitude. He lived his monk-like life to achieve the extreme result of a
meditation life.”’

Poet Walt Whitman studied Buddhism and propagated Buddhist Zen to
Americans at Tien Nghiem Club. He was one of the first persons who set
the first steps in introducing Zen to Americans later.

In 458, among four Asian monks (three Afghanistanian and one Chinese)
coming to Canada to propagate Buddhism, two of the three
Altghanistanian monks stayed in Canada and the other two left Canada to
the Midwest of America. After forty years living and working as a
missionary in the Midwest of America, Huishan - the Chinese monk -
came back to China in 499 because of too many difficulties from Native
Americans. In 502 Huishan was invited to meet King Luong Vo De to
tell the King about his Buddhism propagation cause. A TSung historian
Ma Doan Lam mentioned Huishan's propagation cause in Van Hien
Thong Khai. However, Huishan's propagation work does not have any
eftect to Buddhism movement nowadays in the United States.

In Sempember 1893, in Chicago, the first International Religions
Conference held by the World Parliament of Religion by J. H. Barrows,
Ph.D, president. This organization invited Sri Lanka master, Anagarika
Dharmapala and Zen master Soyen Shaku to restore Bodhimandala in
India.

Anagarika Dharmapala (1864-1933):

In Sept. 1893 Anagarika Dharmapala was invited to The World
Parliament of Religion (a world religion conference) in Chicago by
Doctor J.H. Browns, the chairman of the conference. At the conference,
Anagarika Dharmapala gave the committee one of Buddha's sarira,
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Pé Dao Tring tai An do. Ciing moi Thién su Nhat ban Soyen Shaku, méc
du thién su khéng biét ndi tiéng Anh.

Anagarika Dharmapala (1864-1933):

° 011g dén Hoa ky du Pai Hoi Tén Gido Thé Gioi cé mang theo mot
vién ngoc X4 Loi, mot tuong Phat nhd va 20 ngan quyén Ngi gioi
(Five Precepts) dé ting Dai Hoi. Sau khi Pai Hoi bé mac ngay 26-
9- 1893, éng diioc moi gidng tai hoi truong Anthenacum vor chii dé
Phat Gido va Thong Thién Hoc, ngdy 10-10-1893, éng xudng tdu
vé mioc. Trén duong vé éng cd ghé tham Nhat ban, Hawaii va Trung
quoc.

e Nim 1896 Dharmapala tro lai Hoa ky theo 1oi mor cua tién si Paul
Carus, nguor Phat tir Duic, séng tai Hoa Ky. Lan ndy éng thuyét phap
tai cdc thanh phé New York, Chicago, San Francisco, Grand
Rapids, Cincinati, Duluth, Mineapolis, lowa City, Des Moines,
Dayton va Columbus. Dé tii duoc yéu cau thuyét trinh nhiéu Ian 13
“Su Hoa Giai cua Phat Gido va Thién Chila Gido” .

o Nim 1897, I3n d3u tién Dharmapala té chiic Ié Phat Pan diu tién
trén dit My. Ba muoi bdy ngoc dén tuong trung cho 37 phim tro
dao duoc thap sdng va ching 400 Phat ti nguoi My di thanh kinh
ldng nghe Ngai tung kinh Magala tii ban chép tay trén 14 boi.,

o Chuyén thu ba tro lai My ti nam 1902 dén 1904, ngai di thuyét phap
nhiéu noi. Pdc biét di cam hoéa duoc gido su William James thudc
dai hoc Harvard.

e Nam 1925 ngai di Anh quoc, roi ghé My cudi cung. Ngai da vién
tich ngdy 16-1-1933 tai An do. Truoc do ngai di xuat gia va tho cu
tiic gioi 0 Tich Lan. Do su tranh diu cua Ngdi, sau khi An do doc
l4p, B6 Pé Pao Trang da duoc trd lai cho Phat gido.
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a Buddha statue, and 20,000 books of Five Precepts. After the
conference, in September 26th, 1893 he was invited to give a speech
about Buddhism and Thong Thien Hoc at Anthenacum Hall. He
left the U.S. to come back to India in October 10th, 1893. On the
way home, he visited Japan, Hawarii, and China.

o [n 1896 Dr. Paul Carus invited Dharmapala to the U.S again. (Paul
Carus was a German Buddhist living in the U.S.) Dharmapala gave
speeches in New York, Chicago, San Francisco, Grand Rapids,
Cincinnati, Duluth, Minneapolis, lowa City, Des Moines, Dayton,
and Columbus. One of his popular topics was “ Buddhism and
Catholic Concilation.:

o [n 1897 Dharmapala held the first * Buddhist Birthday ceremony in
the United States. In the ceremony. 37 lanterns represented for 37
Buddhist Assistant Chapters were lighted on, and about 400
American Buddhists attended the ceremony and respectfully
listened to Dharmapala chanting Magala from a handwriting copy
on Laboi (a Buddhist paper).

o His third time to the U.S was from 1902 to 1904 and he also had
speeches at many different places. He met and talked to Professor
William Jones (at Harvard University) and made him become
nterested in Buddhism.

o [n 1925 he came to England and the U.S for the last time. He passed
away in January 16th, 1933 in India. He became a Buddhist monk
in Sri Lanka. After his death, Budhamandara Bo De Dao Trang was
handed back to Buddhist, due to his contribution to Buddhism
Movement in India.
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Thién Su Soyen Shaku (1851-1919):

e Ong xudt gia ndm 1871. Niam 1884 theo hoc tai Pai Hoc Keio.
Nam 1887 sang Tich Lan hoc Pili va tu hanh nhu Ting si Tich
Lan. Ngai di gap va quen biét voi Dai t4 Olcott, do do ngai duoc
moi tham diy Dai Hoi Ton Gido Thé Gioi nam 1893 tai Chicago.
Vi khong biét ndi tiéng Anh nén ngai viét bai tham luin Ludt Nhan
Qud cua Pao Phit nho sinh vién Daisetz Teitaro Suzuki (sau ndy
I téc gid Thién Luan) dich ra Anh vén va nho Tién si Barrows
doc ho. Sau dai hoi, tién si Carus moi 6ng va hai vi Ting Nhat ban
khéc dén nha nghi ciia 6ng & Lasalle, Illinois. O diy, ho di thao
luén vé tén gido, triét hoc va Soyen gitip doc lai ban thao ciia Carus
“ Loi gido hudn cua Puc Phar”.

e Thidng 6 nam 1905, thién su Soyen tro lai My theo loi moi cua
thuong gia Alexander Russel. Lan ndy c6 hai dé ti di theo ngai 14
D.T. Suzuki va Nyogen Senzaki. Sau chuyén hoiang phap, ngai tro
vé Nhat ban va vién tich tai chua Engakuji vao nam 1919, tho 68
tuor,

Thién Su Daisetz Teitaro Suzuki (1870-1966):

o Ong c6 bang cép tién si, 13 gido su cia nhiéu truong dai hoc My,
Nhat va Au chau, 13 tic gia, dich gid cuia hon 100 tic phim Anh
ngu hay Nhat ngt, duoc xem I3 nguoi cé céng diu trong viéc
hodng truyén thién Lam Té tai My. Ong sinh trong mot gia dinh
hanh thién Rinzai, theo hoc thién cong dn voi thién su Kosen, thién
su tich ndm 1892, 6ng lai theo hoc thién voi thién su Soyen Shaku,
nguor k& thuia su nghiép cua thién su Kosen.

o Sau khi t6t nghép khoa triét ¢ dai hoc Tokyo, Suzuki duoc thién
su Soyen khuyén khich sang My duhoc va phu giup tién si Paul
Carus trong viéc hoang duong chanh phdp tai My, Iic do Carus
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Master Soyen Shaku (1851-1919):

o Soyen Shaku became a monk in 1871. In 1884 he studied at Keio
University. In 1887 he came to Sri Lanka to learn Pali and lived
there as a Sri Lankan monk. In 1893 he was invited to *“ The World
Parliament of Religion™ because of this acquaintance with Colonel
Olcott. Soyen did not speak English; so Daisetz Teitaro Suzuki, a
student who was later the author of *“ Essays in Zen Buddhism,”
translated Soyen's speech to English and Dr. Barrows read it at the
conference. After the conference, Master Soyen Shaku and two
Japanese monks were invited to stay at Dr. Carus’s place in Lasalle,
Illinois. They talked about religion, philosophy, and Dr. Carus
asked Master Soyen to help him read the draft of Carus'’s book
“Buddha’s teachings™ before it was published.

o [n June 1905, Master Soyen and his disciplines D.T. Suzuki and
Nyogen Senzaki were invited to the U.S. again by Alexander Russel,
a business man. Master Soyen came back to Japan and passed away
at Engakuji pagoda in 1919, at the age of 68.

Master Daisetz Teitaro Suzuki (1870-1966):

Daisetz Teitaro Suzuki had a Ph.D. degree. He was a professor at many
universities in Japan, Europe, and the U.S. He wrote books in Japanese
and 1n English. He was considered as the founder of Lam Te Zen Chan
Sect in the U.S.

Suzuki was born in a family where all family members practiced Zen
Rinzai. He studied Zen with Zen Master Kosen. Alfter Master Kosen
passed away in 1892, he continued his study with Zen Master Soyen
Shaku who was appointed to take the position after Master Kosen.
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dang lam chui but to bdo Open Court 0 Lasalle. Truoc tién, Suzuki
gitip Carus trong viéc dich quyén Dao Duic Kinh, tiép theo I3 dich
phim Su Thiic Tinh Ciia Niém Tin (Awakening of Faith) cia
Ashvaghoska. Ong bit diu viét tic pham diu tién I3 Pai Ciong
vé Phat Gido Dai Thiia (Outlines of Mahayana Buddhism), trong
thoi gian ndy éng vua djch sach viia hoc Pali va Sanaskri. Suzuki
0 Lasalle trong thoi gian 11 nam dé hoc, dich thuat, nghién cuu,
viét sdch va thinh thodng lam thong dich cho thién su Soyen khi
nguor dén My hoang phapNam 1902, 6ng tro vé Nhat két hon voi
Beatrice Erskinelane, mot hoi vién Théng Thién Hich. Vo chong
ong song trong cin nha nhd gan thién vién Engaku cho dén khi
Soyen vién tich nam 1919, éng moi don dén Tokyo. Ong day triét
hoc va ton gido hoc tai dai hoc Otari. Tai diy, ong thanh Iap hoi
Nonsectarian Mahayana va phat hanh to bao Phat Gido Phuong
Péng. Nam 1927 éng cho xust ban quyén Thién Luin (Essays in
Zen Buddhism).

o Nim 1936, Suzuki diigc mor day tai Anh quéc. Tai ddy ong gdp
Alan Watts, mot phu nii tré tudi, vé sau viét nhiéu sich thién va
chii triong to Buddhism in England. Ong di huong dan Alan dén
Nhst hoc thién.

o Nim 1949, 6ng dén Honolulu dé tham du Dai hor cic Triét gia
Dong va Tay Ian thi 2. Tai diy ong gap Philip Kapleau, di hiiong
dan vi ndy xuét gia va tu hoc tai Nhat ban tu nam 1953.

o Nim 1953, Suzuki diioc moi day tai dai hoc Columbia, New York.
Liic ndy éng néi tiéng vé sach thién, cac budi giang va hanh thién
cia ong. Phong trio hoc hoi va hanh thién cia nguoi My bat diu
tr day.

o Niam 1957, Pai hoi Thién va Phin Tim Hoc t6 chiic tai My,
Suzuki 13 mot dai biéu nor bat Trong nam nay 6ng nghi day &
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After graduated in philosophy department at Tokyo University, Suzuki
was encouraged by Master Soyen to come to the United States to study
and to help Dr. Paul Carus propagating Buddhist Zen. Carus was the
editor of** Open Court’ newspaper in Lasalle at that time. Suzuki worked
for Carus as a translator, and he translated *“Dao Duc Kinh”, then
“Awakening of Faith” originated by Ashvaghoska. He wrote his first
book “*Outlines of Mahayana Buddhisni® while he was working as a
translator and studying Pali and Sanaskri.

Suzuki lived in Lasalle for 11 years to study, to write books, and to be a
translator for Soyen whenever he came to the U.S.

In 1902, Suzuki returned to Japan and married to Beatrice Erskinelane, a
member of Thong Thien Hoc Association. The couple lived in a small
house close to Engaku temple. Afier Master Soyen passed away in 1919,
they moved to Tokyo. Suzuki taught philosophy and religion at Otari
University. He was also the founder of Nonsectorian Mahayana and
published ““Eastern Buddhism’” (a newspaper), and ““Essays in Zen
Buddhism™ (1927).

In 1936, Suzuki was invited to teach at England where he met young Alan
Watts, and instructed her to study Zen I nJapan. Alan Watts wrote many
books of Zen and published ** Buddhism in England”.

In 1949, Suzuki traveled to Honolulu to attend the second international
conference of philosophers from East and West. At the conference he met
Philip Kapleau who then became a monk and studied Zen in Japan from
1953.

In 1953, he was invited to lecture at Columbus University in New York.
At that time he was well-known by his Zen books, lectures at universities,
and courses of practicing Zen. His successtul work established a
foundation for his movement of studying and practicing Zen.
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olumbia, sau dé duoc moi giang 0 cdc dai hoc Massachusettes,
Cambridge, Harvard.

o Nim 1959, Hoi Phat gido Cambridge duoc thanh lip, ong duoc
mor gid chiic Chii Tich. Ba nam sau éng tré vé Nhat Ban tiép tuc
dich va viét sach.

o Suzuki matnim 1966 tai thién vién Kamakura, huong tho 96 tudr.
Ong I4 nguoi cé anh hudng sau rong vé Thién 6 My ciing nhu cdc
nuoc khdc. Su nghiép cua ong Ii cong nghiép cua vi Bo Tit di
hoang truyén Phat phép tai Tay phuong.

Phip Su Tuyén Héa (1908-1995):

e Phdp su dugc xem 13 nha truyén ba Phat gido Trung Hoa thanh cong
nhat tai My vao cudi thé ky 20. Phdp su sinh nim 1908 tai mién
Péng Bdc Trung hoa, Ién 11 tudi xust gia, nam 1947 ciu phap voi
Hu Van Hoa Thiong, duoc phii phdp 14 t6 thii 9 ciia dong thién Quy
Nguong.

o Nim 1959, Ngai lén duong sang My dé hodng phap tai San
Francisco. Ngai thiét Iip mot thién duong va t6 chiic tu hoc cho Phat
778

o Nim 1969, ngai nhin cho 5 nguoi My xuat gia tu hoc. D6 Ia budc
dau ngai thanh I3p Tzng doan Tiy phiong. Cing trong nim ndy,
ngai Iap hoi Dich Kinh, mot té chiic chuyén phién dich va in 4n kinh
dién, d3 xuat ban trén 200 dich pham.

e Nim 1970, ngai kién tao tu vién Kim Son ¢ San Francisco 13 mot
kién triic ¢6 3 tang.
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In 1957, a conference of Zen was held in the U.S. Suzuki attended the
conference and was very distinguished. In this time, he resigned his
position at Columbus University to teach at universities of Massachusetts,
Cambridge, and Harvard.

In 1959, Cambridge Buddhist Association was established and Suzuki
was appointed as a chairman. Three years later he returned to Japan and
continued his translation work and writing books. Suzuki passed away in
1996 in Kamakura Zen Institute at the age of 96. He was a Zen Master
whose influence of Zen practicing widely and deeply not only in
American but also in other countrieds. His dedication was a Budisattba
who spread Buddhaa’s teachings to the West.

Master Tuyen Hoa (1908-1995):

Master Tuyen Hoa 1s considered as the most successful missionary in the
U.S. in the last couple decades of the 20" century. He was born in 1908
in the North east region of China. He became a monk at the age of 11. In
1917 he studied with Master Hu Van and then he was appointed to be the
ninth master of Quy Nguong Chan Sect.

In 1959, he came to the U.S. to teach Buddhism in San Francisco. He
built a small Zen school and helped the Buddhists to practice Zen.

In 1969, he taught five Americans and guided them to become monks. It
was the first step for him to form the Western Shanga. Also in this year,
he formed a Dhama Translation Association to translate and publish
darma books. The association has published more than 200 darma books.

In 1970, he constructed Kim Son Buddhist Center, a three-story building,
in San Francisco.
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e Nim 1972, ngdi 13 Hoa Thuong diu dan truyén gior tai My dau tién,
c6 200 Tzng, Ni 0 My va cdc nidc khic dén thu gior.

o Nim 1974, ngai di mua mot bénh vién tim than ci cia My tai
California, dién tich 488 mau, kién triic ndy duoc xdy tr 1930, c6 70
toa nha, 2000 phong. Toan khu cé thé chiia 20 ngan nguoi. Day Ia
mot tu vién Phat Gido lon nhat tai My, trang bi hién dai, duoc ngai
dat tén 1a Van Phat Thanh Thanh (City of Ten Thousand Buddhas).

e Phdp su Tuyén Hoa ciing noi danh vé diic khiém cung vo ngé va
long i bi vé bién do1 voi chiing sanh. Ngai vién tich ngay 10 thiang
5 nam At Hoi (7-6-1995) tai Van Phét Thanh Thanh, California, Hoa
ky.

Thién Su Soen Sa Nim:

e Ngai I thién su Pai Han dau tién hodng phap tai My. Ngai xuat gia
nam 1949, du hoc 9 nam o Nhat ban va Hong Kong. Nam 1972, ngai
dén Los Angeles, noi ¢é cong dong nguoi Pai Han sinh séng. Budc
dau tai My ngai phai song vat va, di 1am tai mot cua hang gigt ui dé
c tién di hoc Anh vin, trd tién nha va thic dn. Ngai duogc gido su
Leo Prudes, day o phan khoa Phat hoc tai dai hoc Browns moi giang
cho sinh vién ciia 6ng. Djp ndy, ngai duoc hai sinh vién My moi vé
nha day thién cho ho. Sau do ngdi thanh [4p trung tim thién
Providence o Rhode Island.

o Nim 1974, ngai di giang phadp o khdp mioc My, day cho nguoi My
tung kinh, niém Phat, niém danh hiéu Bo T4t Qudn T hé Am. Tiép
do, ngai x4y chia Tah Mah Sahl ¢ Los Angeles; Trung tdm thién
Quéc té'0 New York, Trung tim thién 6 Cambridge ... dé cé noi cho
nguor Pai Han va My tu hoc. Nho ngai ma nhiéu nguor My tim dén
Dai han dé tu hoc, nghién ciiu Phat gio.
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In 1972, he was the first master in the U.S. to pass Buddha’s Disciplines
to more than 200 monks and nuns coming from all over America and other
countries.

In 1974, he bought an old psychiatric hospital in California. This hospital
was built on a 144 acre land in 1930, including 70 buildings with 2000
rooms, and it could host 20,000 people. It was the biggest modernized
equipped Buddhist center in the U.S. He named the center *“ The City of
Ten Thousand Buddhas™.

Tuyen Hoa Master was famous by his modesty, unlimited compassion to
living things. He passed away in May 10", 1995 (Lunar Calendar) at the
City of Ten Thousand Buddhas Center.

Master Soen Sa Nim:

Master Soen Sa Nim was the first Korean Zen Master teaching Buddhism
in the U.S. He became a monk in 1949. He spent nine years abroad
studying in Japan and Hong Kong. In 1972, he came to Los Angeles where
a large Korean Community lived. His first few years in the U.S. he worked
very hard in a laundry store to earn his lining and to study English. He
was invited to teach Buddhism at Brown University by Leo Prudes, a
professor of the Buddhism Department of Brown University. During this
time, he taught Zen mediation to two American students, then, later he
established Zen Studying Center Providence in Rhode Island.

In 1974, he traveled and taught Buddha’s teachings all over America.
Next, he built Tah Mah Sahl in Los Angeles, International Zen Center in
New York, and Zen Center in Cambridge for Korean and American
Budhists. Thanks to his work, many Americans came to Korea to study
and practice Buddhism.

Lat Ma Thubten Yeshe (1935-1984):

Bdc Trung Thién 117 Tu Sach Ao Lam



o Ngai sinh vao thang 5 nam 1935 tai ngoai 6 thu do Lhasa cua Tay
Tang, 1én 6 tud1 ngai xuat gia va trai qua 20 nam tu luyén tai tu vién
Sera 0 Lhasa.

o Nim 1959, ngai ty nan sang vung Pong Bic An D, tai di 'y ngai hoc
Anh véan. Nam 1961, ngdi thu nhin dé t dau tién Ia quin chia Zina
Rachevsky ngiioi Nga. Gia dinh quédn chiia ndy ti nan ¢ California,
gidu ¢o, ¢é da hu hong vi su gidu sang do, di séng mot thoi bé tha,
trdc ting voi nhém nghé si va Hippi. Khi dén An Do, cudc doi di
dun riii 6 gdp Lat Ma Yeshe. Sau 9 thiang hoc hoi gido 1y, c6 xuat
gia va dén Nepal tu hoc. Tai diy, su c6 Zina di mua mot khu dat va
kién tao tu vien Kopan tai thi phii Kathmandu. Sau 3 nam nhap that
tu tip, su c6 Zina di qua doi 0 tudi 42.

o Thdng 11 nam 1971, Lat Ma Yeshe mo khoa tu Lam Rim (Tiém
Dao) dianh cho 250 nguoi Ty phuong dén tu hoc. Trong khda ndy
c6 c6 Max Mathews (nguoi My) va éng Nick Ribush (nguoi Uc)
Xudt gia.

o Nim 1974, Lat Ma Yeshe, Lat Ma Zopa va su c6 Max Mathews dén
Indiana (My) thim nhém thién sinh Lois - Bois Wood (nhiing nguoi
di dén An D¢ tu hoc), sau dé dén Uc va I3p tai Queenland mot vién
Quan Am, diy I3 trung tim Phat gido Ty Tang diu tién, khoi diu
cho céc trung tim khdc 6 Au chiu, My chau.

Thdng 11 nam 1975, tai California, Lat Ma Yeshe tuyén bo thanh Iap
Hoi Bdo Ton Phat Gido Pai Thia (Foundation for The Preversation of
The Mahayana Teachings, viét tit FPMT), t6 chuc ndy phat trién rat
nhanh, dén nay di cé trén 100 chi nhinh ¢ 20 quéc gia nhu Nepal, An Po,
Anh, My, Phap, Uc, Piic, Y, Ty Ban Nha, H3 Lan, Ba Tay, Hy Lap, Nhit
Ban, Pai Loan... Ngoai ra con

Gia Pinh Phdt Tir Quan Am 118 Phdt Phap



Latma Thubten Yeshe (1935-1984):

Thubten Yeshe was born in May 1935 in the countryside of Lhasa in
Tibet. He became a monk when he was 6 years old and lived 20 years in
Sera temple in Lhasa.

In 1959, he moved to northeast region of India. In 1961, he accepted
Russian princess Zina Rachevsky as his first disciple. Rachevsky’s family
once lived in California where she spent all her youth in partying and other
amusing activities with her Hippie friends. When she came to India, she
met Yeshe. After nine months of studying Buddhism, she became a nun
and moved to Nepal. She bought a piece of land to build Kopan Temple
n Katmandu capital. After 3 years of seltf-studying in an isolated temple,
Nun Zina passed away at the age of 42.

In November 1971, Master Yeshe held a Lam Rim practicing course for
250 American people. Afier the course, Max Mathews (American) and
Nick Ribush (Australian) became nun and monk.

In 1974, Master Yeshe, Master Zopa and Max Mathews (a nun at that
time) came to Indiana (U.S.) to meet Lois-Bois Wood, a group of Zen
practitioners. Then they came to Australia and formed a Quan Am center
in Queenland. It was the first Tibet Buddhist center setting the foundation
for the spread of Tibet Buddhism in Europe and in the U.S.

In November 1975, Master Yeshe formed a ‘“‘Foundation for The
Preservation of The Mahayana Teachings’ (FPMT) in California. The
organization was growing rapidly with Wisdom Publication in
Massachusetts, Buddhism Institution in Toulouse, France, and 100
branches of the organization in 20 countries such as Nepal, India,
England, U.S., France, Australia, Germany, Iltalia, and so on.
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e mot nhd xuit ban rit thanh cong li Wisdom Publication o
Massachusette va mot Phat hoc vién o Toulouse, Phap cung cap mot
chuong trinh tu hoc da dien cho cdc Ting si phuong Tay.

o Ngdy 3-3-1984, ngdi vién tich vi bénh tim tai Los Angeles, tho 49
tudi. Su nghiép cia ngai giao lai cho Lat Ma Zopa. Sau ndy nguioi ta
tim duoc hoa than cua ngai Ia Osel Hita Torres, sinh ngay 12-2- 1985
tai Bubion, Tdy Ban Nha. Hién nay Lat Ma Osel dang tu hoc tai tu
vién Sera & mién Nam An DO.

Hoa Thuong Thich Thién An ( -1980):

e Tén thit ld Poan Vin An, nguoi Thua Thién, con cua Thuong Toa
Thich Tiéu Diéu, nguoi da tu thiéu trong cudc phdp nan nim 1963
tai Hué Ngai xudt gia t nho, nam 1953 sang Nhat ban du hoc, tot
nghiép tién si van chiong tai dai hoc Waseda, Tokyo vao nim 1963
Nam 1964, ngai vé nudc, 1am gido su tai Pai Hoc Vin Khoa thudc
vien Dai Hoc Saigon, Ia Khoa triiong Phian Khoa Van Hoc va Khoa
Hoc Nhin Vin diu tién cia Vien Pai Hoc Van Hanh.

e Nim 1966, trong chuiong trinh trao doi gido su gitia cac Pai hoc Viét
Nam va Hoa Ky, ngdi sang day ngén ngu va triét hoc tai dai hoc
UCLA, sau dé ngai 14 gido su chinh thic tai LACC.

e Tai Nhit Bin, ngai hoc theo truyén thong Rinza, Nhat ban; nén o
My, do yéu cau cua sinh vién, ngdi thué mot cin nha ¢ Holywood
dé huong dan sinh vién My tu thién. Nam 1970, ngai thanh Ip Trung
T4m Thién Hoc Quéc Té (International Buddhist Meditation Center)
tai phia nam dai 16 Vermont, Los Angeles. Ngay tii dau di c6 nhiéu
sinh vién My xin xuét gia tu hoc, noi bat cé su cé Karuna Dharma,
tién si Phat hoc, sau ndy Ia mot trong nhiing nguoi ké thua su nghiép
cua ngar.
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In March 39 1984, Master Yeshe passed away in Los Angeles at the age
of 64. Master Zopa was appointed to take over Master Yeshe’s position.
Later, we found his reincarnation that 1s Osel Hita Torres, born on 12-2-
1985 in Bubion, Spain. Currently, latma Osel is studying at Sera temple
in Southern India.

Most Venerable Thich Thien An( -1980):

Master Thien An, whose real name was Doan Van An, was born in Thua

Thien, Vietnam. He was a son of Master Tieu Dieu who burned himself
in Hue in 1963. He became a monk when he was very young. In 1953,

he came to Japan to study. He earned a doctorate degree of Literature at
Waseda University in Tokyo in 1963. In 1964, he returned to Vietnam

and taught literature in Saigon University. He was the first Dean of
Literature and Human Study Department of Van Hanh University.

In 1966, he came to the U.S. to teach linguistics and philosophy at UCLA
under a professor’s exchange program between Vietnam and the U.S.
Later he became a professer at UCLA.

While living in Japan, he studied Zen Rinza, so when he came to the U.S.

he rented a place in Hollywood and taught his students to practice Zen. In
1970 he formed an International Buddhist Meditation Center at Vermont
Ave, Los Angeles. Among his American disciplines was nun Karuna
Dharma (she had the doctorate degree in Buddhism) who later took over
his position after he passed away.

In 1973, he held a Passing Buddha’s Disciplines Course for monks and
nuns. He also formed an Oriental university in Los Angeles, CA with
some other scholars.

In 1975, the population of Vietnamese immigrants increased rapidly.
Master Thien An, with the help of Vietnamese American Buddhist
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o Nim 1973, ngai t6 chiic gioi dan dé truyén gioi Ty kheo (250 gioi),
Ty kheo ni (348 gioi) va Phap su (25 gioi) dugc trao cho y vang va
mot toa cu. Cling nam ndy, ngai cung voi cdc nha gido duc My, Nhat,
Pai Han, Ty Tang, Tich Lan thanh lap Vien Pai Hoc Pong Phuong
tai Los Angeles, California, Hoa Ky.

e Nam 1975, lan song nguoi Viét ty nan tai Hoa ky, ngai cung vor hoi
Ai Hiiu Phat T Viet My di mua ngéi nha dé lam chua Phat Gido
Viét Nam tai Los Angeles, dén nam 1976 ngai mua mot co so khic
dé lim chia A Di Da.

e Vao cdcngdy 29, 30 vd 31 thang 12 nam 1978, tai Los Angeles, duoi
su chi triong cua ngdi, mot Pai Hoi Phat Gido gom 14 phdi doan
thudc cdc tiéu bang tai Hoa Ky, mot phai doan Phat Gido An Do,
qui tu 50 dai biéu, da thanh Iip Tong Hoi Phat Gido Viét Nam.

e Ngai chu triong mot tap chi Iy tén Phat Gido Viét Nam, dén nay
tap chi ndy van con tiép tuc 4n hanh.

o Ngdy 6 thiang 5 nam 1979, mot Par Hoi Tang Gia Phat Gido Viet
Nam 6 chiic tai chia Gidc Hoang 6 Washington DC, méc du ngai
khiém dién, Pai Hoi ciing d3 ton vinh ngai 1én ngéi vi Hoa Thuong.

o Nim 1980, ngai mua 80 mau d4t o duong Glandale va Fwy 5 tai Los
Angeles dé Iam Pai Tong Lam cho Phat Gido Viét Nam.

e Do ung thu gan, Hoa Thuong Thich Thién An di vién tich ngay 23-
11-1980. Céng nghiép cia ngai van duoc nhiéu nguoi ké thua va
nguoi ta tén vinh ngai 1a mot vi So To cua Phat Gido Viet Nam tai
Hoa Ky.
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Association, bought a house and remodeled it into a Vietnam Buddhist
Temple in Los Angeles. In 1976, he bought another facility to build
ADIDA temple.

From December 29" to 31" 1978, he held a Buddhist conference which
included 14 Buddhist delegations from different states and one delegation
from India, with the total of 50 delegates, and formed Vietnamese
Buddhist General Congregation.

Buddhist Magazine, which was established by Master Thien An, 1s now
still circulated in the U.S.

05/06/1979, Vietnamese Shanga Conference was held at Giac Hoang
temple, Washington DC and he was appointed to a Most Venerable Thien
An.

In 19850, he brought §0-acre land in Los Angeles to build a village for
Vietnamese Buddhist monks.

Master Thien An passed away in November 23, 1950 because of a lung
cancer. Master Thien An was considered the first founder of Vietnamese
Buddhist in the U.S.

Vietnam Buddhist Congregation in the U.S. nowadays has more than 6
branches. The oldest branch is Vietnam Buddhist General Congregation
which was formed in December 31I°' 1978 in Los Angeles and Master Man
Giac 1s the chairman. The strongest branch is United Buddhist
Congregation which was formed in September 27 1992 and Master Ho
Giac is the chairman.

Vietnam Buddhist Congragation in the U.S. has more than 100 pagodas
and temples in different states. In California, where Vietnamese
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Phat gido Viet Nam tai Hoa Ky hién nay c6 dén 6 Gido Hoi, chua ké 3
Gido Hoi Thé Gioi. Gido Hoi Iau doi nhat Ia Tong Hoi Phit Gido Viet
Nam duoc thanh Idp ngay 31-12-1978 tai Los Angeles, nay do Hoa
Thuong Thich Man Gidc lam Hoi Chu, Gido Hoi manh nhat 1a Gido Hoi
Phat Gido Viét Nam Thong Nhat Hai Ngoai tai Hoa Ky thanh lap ngdy
27-9-1992, do Hoa Thiiong Thich HO Gidc Iam Chi Tjich Hoi Pong Piéu
Hanh.

Phat Gido Viét Nam tai Hoa Ky c6 hon 100 ngéi chua rai réc cdc tiéu
bang, nhiing tap trung nhiéu nhat 13 California, cé chiing trén 300 Ting
Y/

Co quan ngon luin co tap chi Phat Gido Viét Nam, Phat Gido Har Ngoai,
Triic Lam, Hoa Sen. C6 nha xuat ban Phat Hoc Vién Quéc Té, Li Boi,
Sinh Thitc. C6 chuong trinh phdt thanh Phat Gido o California.
Trang nha thuéc Phit Gido Viét Nam trén Internet co rat nhiéu.

Ngodi ra ¢é cong dong nguoi Thai, Lao, Mién déu co riéng tu vién va
Tang si dé ho tu hoc va hanh Ié theo nghi thiic riéng cua Phat gido nuoc
ho.

Thién su nguoi My Philip Kapleau (1912- ):

e Ong sinh ra trong gia dinh c6 dao Tin Lanh. Ong hoc lujt. Sau khi
16t nghiép, 6ng lam thu ky nhiéu nim & Toa An Lién Bang My. Sau
thé chién thu hai (1939-1945), 6ng duoc chi dinh lam bdo cdo vién
tai hai Toa An Quoc Té tai Nurember ¢ Piic va Tokyo ¢ Nhét Ban.

e Ocic phién toa tai Tokyo, Kapleau nhéan thiy nguoi Nhat co thai do
chap nhan hau qud chién tranh voi su diém tinh, qua do, éng thdy
nguoi Nhat chiu anh hiong ton gido, chdp nhin cudc doi, tit cd
nhiing thii dé kich thich, thiic bach 6ng tim hiéu. Sau khi gap Suzuki,
Phét gido di cudn hiit tim hon 6ng, vi gido Iy cao siéu, thic tién.

community is strong, there are a lot of Vietnamese Buddhist temples with
about 300 monks and nuns.
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The Congregation has its own press like Vietnamese Buddhist Magazine,
Oversea Vietnamese Buddhism, Lotus, Truc Lam, International
Institution of Buddhism Publisher, La Boi Publisher, Sinh Thuc Publisher,
a Vietnamese Buddhist Radio in California, and many websites.

In addition, there are Thais, Laos, and Cambodia communities with many
temples where native monks live, study and worship accordingly to each
nation traditions.

Master Philip Kapleau (1912- ):

Philip Kapleau was born in a Baptist family. After getting a degree in
laws, he worked as a secretary at Federal Court for many years. Alfier the
WWII, he was appointed as a reporter at International Court in
Nuremburg, Germany and Tokyo, Japan.

While working at International Court in Japan, Kapleau admired Japanese
people since they accepted their heavy lost in World War Il with a calm
attitude. He thought that Buddhism was a significant factor that built up
the calmliness in Japanese people. After meeting Suzuki, he was
interested in Buddhism because of its pratical teachings.

In 1953, at the age of 44, he quit his job to come to Japan to study
Buddhism. InJapan, he faced a lot of difficulties because he did not speak
Japanese. He was finally accepted to live in Master Soen’s Hosshinji
Pagoda.

He was the first American monk. After 13 years of studying Buddhism
in Japan with Master Soen and then with Master Yasutani, he attained
Nam 1953, 0 tubi 44, 6ng di thoi viéc. Theo loi huong dan cia Suzuki,
ong dén Mhat Ban dé tim su hoc dao. Ong khong biét tiéng Nhat nén
viéc thu nhan véo thién vién gap nhiéu kho khin. Cudi cung, thién su
Soen tiép nhin éng vao tu tai thién vién Phat Tam (Hosshinji).
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DAy 14 vi Tang dau tién nguoi My. Sau 13 nam tu hoc tai Tokyo voi
thién su Soen & chua Hosshinji, roi hoc thién voi thién su Yasutani,
nam 1958 éng di ngd dao va duoc thién su Yasutani 4n chiing ban
cho danh hiéu Lao su (Roshi), mot danh hiéu chi ban cho ai di chung
ngd. Ong di ghi chép nhing Ioi giang vé thién cua Yasutani thanh
téc pham noi tiéng I3 Ba Tru Thién (Three Pillasr of Zen) in tai Nhat
Ban nam 1965.

Nim 1966 Kapleau tro vé My thanh Iip trung tAm thién Rochester
0 New York. Thap nién 70, 6ng di khap nudc My dé truyén ba phap
tu thién. éng cing diuoc moi dén Canada, Mexico, Costa Rica, Pilc,
Phép va Ba Lan. Phong cdch binh dj, pham hanh cao troi khing dinh
thém gi tri ba tru thién. Thién di duoc pho bién rong khap va di séu
vao ting tim thiic c4 nhan. Nguoi ta dé x6 dén trung tim Rochester
dé tu thién.

Nim 1980, 6ng cho 4n hanh tic pham nor tiéng khac: Thién, Anh
Binh Minh o Phuong T4y (Zen Dawn in the West).
Ong 13 mot thién su My noi tiéng, anh hudng cuia éng lan rong ving

Pong Bic My. Ngoai Kapleau ra, ciing con nhiéu vi Tang My danh
tiéng khic.

Két qud ngdy nay di mang dén cho nudc My mot nén Phat gido nhu sau:

C6 hon 30 hoi doan Phat gido lon digc thanh Ip tai My, néi bat trong

do 1a Hor Thanh Nién Phat Ti (Young Men Buddhist Association), thanh
ldp nam 1896; Hoi Phat Gido Bic My (The the awakening level of
mastering Buddhism. In 1958, Master Yasutani recognized his
awakening and game him the name of Roshi, a name for one who attains
the awakening level of mastering Buddhism. Kapleau wrote and

published *“ Three Pillars of Zen” (1965 in Japan) which based on Master
Yasutani’s teachings about Zen.
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In 1966, Kapleau returned to the U.S. and formed Rochester Zen Center
i New York. In 1970s he made a tour around the U.S. to teach Zen.
During this time, he was also invited to come to Canada, Mexico, Costa
Rica, Germany, France, and Poland to instruct people how to practice Zen.

Practicing Zen became popular as well as Rochester Zen Center in New
York.

In 1980, he published ““ Zen O Dawn in the Wes?” which became a very
famous book.

Kapleau was an American Zen Master whose influence of Zen practice
was wide and deep in northeast region of America. In addition to Master
Kapleau, there are many famous masters who contributed their lives and
works into spreading Buddhism in the U.S.

Summary:

Nowadays, there are more than 30 Buddhist associations in the U.S. such
as Young Men Buddhist Association formed in 1896, The North
American Buddhist Mission formed in 1899, the Buddhist Churches of
America formed in 1905, The Dharma Realm Buddhist Association
formed in 1969, and The Foundation for The Preservation of Mahayana
Teachings formed 19735.

There are more than a thousand temples, pagodas, Zen centers and about
ten million Buddhists all over the U.S.

North American Buddhist Mission) thanh Iap nam 1899; Hoi Phat
Gido My Qudc (The Buddhist Churches of America) thanh Igp nam
1905; Toéng Hoi Phap Gioi Phit Gido (The Dharma Realm Buddhist
Association) ra doi nam 1969; Hoi Bao Ton Phat Gido Dai Thua
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(The Foundation for The Perservation of Mahayana Teachings)
thanh lap nam 1975 ...

e (0 trén 1000 ti vién, tinh that, niém Phat duong, trung tam tu hoc
trén khap nuoc My va cé khodng 10 triéu Phat i hay tu nhian minh
[a Phat gido.

e (6 trén 15 Pai hoc Hoa Ky cé Phan khoa Phat hoc, cdp bang Phat
Hoc diige cap phat ti Cu nhédn dén Tién si.

e (0 6 nhd xuat ban tai Hoa Ky: Snow Lion, Wisdom Publication,
Asian Humanities Press, Motilai Banaridass, Harper & Row,
Shambhala.

e (6 hon 10to bdo 4n hanh tai Hoa Ky, noi bat nhat cé tap chi Tricycle
Buddhist Review, tap chi Mandala, tap chi Shambhala Sun, tap chi
Turning Wheel..

e Tai li¢u gido Iy kinh sdch da digc dua vao Internet tii nam 1993,

Thién nhu mot ludng gié mat, mang dén cho nguoi My su thich hop dé tu
tap, thém vdo do trong nhiing ndm gan diy, nguoi My d3 nhen nhiim long
tin rang con nguoi ¢é ludn hoi. Phit Gido sé mang lai cho nguoi My diy
v nghia nhén sinh, gidi quyét thoa ddng cho ho moi thic méc vé cudc doi
trong tinh than ti do va phu hop voi khoa hoc.

Khong riéng gi tai Hoa Ky, Phat gido ¢ cdc mide T4y phiong cé tién do
ngdy cdng sang lan.

(Chinh Hanh Phdt Hoc 14/6/1998)

There are more than 15 universities, which have Buddhism Department
where people can get B.A and Ph.D degree of Buddhism.
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There are 6 Buddhist publishing firms in the U.S.: Snow Lion, Wisdom
Publication, Asian Humanities Press, Motilai Banaridass, Harper &Row,
and Shambhala.

Among ten Buddhist newspapers, which are still circulated in the U.S.,
the most popular ones are Tricycle Buddhist Review, Mandala,
Shambhala Sun, and Turning Wheel.

From 1993, a lot of Buddha'’s teaching documents have been posted to the
web.

Zen appears as a calm, comfortable breeze to the busy American who
learned that practicing Zen meditation is appropriate with their lifestyles.
Recently, the Americans start their belief in the cycle of rebirths.
Buddhism might have shown the Americans the significant of mindful
being, satistied answers to life in term of freedom and scientific and
technology reality.

Not just in the U.S., Buddhism grows its bright future in many other
Western countries.

(Chinh Hanh, Phat Hoc 48, 1958)
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Let us rise up and be
thankful, for if we didn’t
learn a lot today, at least
we learned a little, and If
we didn’t learn a little, at

least we didn’t get sick, and
If we got sick, at least we
didn’t die; so, let us all be
thankful

Gautama Buddha

Gia Pinh Phdt Tir Quan Am 130 Phdt Phap



Huynh Truong Phu Trach Ngay:
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Vua Trin Nhin Tong
va Tric Ldm Yén Tu

Nam 1299, vua Nhian Tong xuat gia tai chua Hoa Yén nui Yén tu, Iy hiéu
4 Hiong Vin Diu Pa (sau ndy vua doi hiéu la Tric Lam Pau Da). Vua
duoc nhin 13 nguoi truyén thua chinh thic cia phai Yén Tu, thé hé thu
sdu, tiép néi vi té su thi nam Ia thién su Hué Tué. Tii dé trd di, phdi Yén
Tii tro thanh noi tiéng, thé luc lan rong trong triéu dinh va gitia nhan gian.
M0t 6ng vua di tung danh bai cudc xam lang cua nha Nguyén, mot éng
vua di dem hoa binh va thinh tri cho din, mot éng vua nhu thé khi di xuat
gia chic chdn di gdy nén mot tiéng vang Ion va khién tat cd moi nguor
trong nudc huong nhin vé ngon nui Yén Tu. Dao Phat trd thanh yéu t6 taim
Iy lién két toan dan lai trong mot muc dich xdy dung va bdo vé qudc gia.
Nhén Tong va Anh Tong Id nhung nha chinh tri gidi, nhung dong thoi
ciing 13 nhiing Phat tif that su. Nha phé binh lich su ¢6 thé noi ho loi dung
dao Phat cho chinh tri nhung nha phé binh véin hoa ciing c6 thé néi ho Ia
nhiing nguoi Phat ti sung dzo.

Phong trdo Phat gido nhap thé goi 13 Triic Lam yén Ti chi hung thinh cho
dén khodng givia thé ky thif muoi bén. Sau do, phong trdo yéu dan. Tu ddy
cho dén cudi thé ky thu muoi sdu, thiéu su ndng do cua nhing éng vua
Phat tii, dao Phat rit lui vé cdn ci cia minh J chua trén nii va noi thén
qué. Cdc chia 0 thi d6 Thiang Long théi déng vai tro quan trong vé chinh
i

Mot thoi gian sau ngay xuét gia, vua Nhin Tong di doi phap hiéu I3 Triic
Lam. Ta biét ring vi t6 thii hai cia thién phai Yén Tu, thién su Pao Vién
(hay Vién Chiing) ngdy xua da duoc ban hiéu Id Triic Lam quéc su. Nhan
Téng di xuét gia va da trd nén mot vi cao ting, to su thit sdu cuia phai Yén
Tii va Ia t6 su thi nhét cia phai Triic Lam: ta goi vua bang phap hiéu Triic
Lam cua vua, trong khi khong quén rang Triic Lam qudc su Pao Vién 14
mot vi tién boi cua vua.
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KING TRAN NHAN TONG AND
TRUC LAM YEN TU CHAN SECT

In 1299 King Tran Nhan Tong became a monk having the name of Huong
Van Dau Da (then had another name Truc Lam Dau Da). He lived in Hoa
Yen Pagoda. He was the sixth founder of Yen Tu Chan Sect after Master

Hue Tue O the fifth founder. Yen Tu Chan Sect became popular and since
then had its influence on the Tran Dynasty as well as ordinary people’s
lives. King Tran Nhan Tong was a King who had defeated the Mongol
nvaders, bringing peace and happiness to his people. His resigning the
throne and becoming a monk made people admire him and Yen Tu
Mountain where the King lived after becoming a monk was considered as
a symbol of a spiritual life. Buddhism then became a significant factor
that united people’s heart and mind to build and to protect the nation. Tran
Nhan Tong and Tran Anh Tong were not only talented politicians but
faithful Buddhists. From historians’ viewpoint, Tran Nhan Tong and Tran

Anh Tong were excellent politicians who made use of Buddhism for their

political purposes, however, they were seen as faithfiil Buddhist by
cultural researchers.

The movement of applying Buddhism to daily life named Truc Lam Yen
Tu had been popularized until the middle of the 14" century, and then the
movement gradually slowed down. From this time to the 16" century,
because there were not significant supports like before, Buddhism
remained only in small pagodas in the mountains or in the countryside.
Pagodas in Thang Long capital no longer played their political role as they
did previously.

After becoming a monk, King Tran Nhan Tong had himself another name
as Truc Lam. Truc Lam was once the name of Master Dao Vien or Vien
Chung, the second founder of Yen Tu Chan Sect, who was given the title
“National Advisor’ by the king of that period of time.
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Triic Lam Pau Da tén tuc I Tran Kham, con cua vua Tran Thanh Tong,

sinh nam 1258, 1én ngéi vua nim 20 tudi, xust gia nam 41 tudi va tich

nam 1308 vao liic 51 tudi. Tic gid Pai Viét Su Ky Toan Thi viét: ““ Vua

dioc tinh anh cua thanh nhin, dao mao thudn tiy, nhan sic nhu vang, thé
chat hoan toan, than khi tuoi sdng, hai cung déu cho I4 Ia, goi 13 Kim Tién

Dong Tii: & vai bén td c6 not rudi den, cho nén co thé cang ding digc viéc
lon: 6 ngéi 14 nam, nhuong ngéi 5 nam, xuat gia § nam, tho 51 tudi, bing
0 am Ngoa Véan nuii Yén Tu. Hoa nha, cé két long dan, su nghiép phuc
hung lam vé vang doi tridc, thuc I3 vua hién ciia nha Tran. Song vui Iong
0 kinh Phat, tuy bdo 14 dén siéu thodt, nhung khong phai I3 dao trung dung
cua thanh nhan”. Si than Ngé Si Lién con ndi: ““ Nhian Tong trén tho Tu
Cung t6 ré hiéu dao, duor dung nguoi hién Igp nén vé céng, néu khong
phai biac nhan minh anh vii thi sao duoc nhu thé? Duy cé viéc xuét gia I4

khong hop vori dao trung dung”. D6 13 nhiing loi phé binh vé vua Nhan

Tong cua cdc si than theo Nho Gido.

Hb6i con nhé tudéi, Tric Lam di c¢é y khéng mudn Iam vua, va muén
nhiiong dia vi déng cung thai ti cho em. Sach Tam T6 Thuc Luc néi:
“ Mot dém vao gio Ty, vua viot thanh ma di, muén dén nii Yén Tu. Dén
chuia & miii Péng Ciiu thi troi sang, lién vao 4n ndp trong thip. Vi ting tru
tri thdy tuong mao di thuong lién dem thiic dn khodn dai. Hom &y théi hau
va vua Thanh Tong sai quan than di tim tif t4n, bat dic di vua phai vé. Khi
lén ngoi, tuy ngoi trén chin bé vinh quang nhung sinh hoat rat thanh tinh.
Mot hom ngu trua tai chua Tu Phic trong dai ndi, vua mong théy trén ron
minh no ra mot hoa sen lon nhu banh xe, trén do c¢é diic Phat vang. Bén
canh, c6 nguor chi vdo vua ma hoi: biét diic Phat ndy khong? Do 14 dic
Bién Chiéu Tén diy! Vua tinh thic, dem gidc mong ndi lai cho Thanh
Tong nghe, ai cing Idy lam la. Tu do6 thuong dn chay tranh thit cd, long
nhan gdy mon. Thanh Tong thdy thé I3y lim la, hoi. Piéu Ngu (tic Nhan
T6ng) cu thic trinh bdy. Thanh Téng khoc ndi: Ta di gid, trong cdy vdo
mot minh nguoi, néu nguoi nhi thé'thi lim sao néi duogc thinh nghiép cua
10 tong?
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Truc Lam Dau Da, whose real name was Kham Tran, was the eldest son
of King Tran Thanh Tong. Kham Tran was born in 1258, took the throne
at the age of 20, became a monk at 41, and passed away in 1308 at the age
of 51. “Dai Viet Su Ky Toan Thu” (The Complete History of the Great
Viet) wrote: “‘the King was very smart, talented, and good-looking.
There was a black dot on his right shoulder that was a sign of a national
leader. He was on the throne for 14 years, abdicating for 5 years, leaving
his royal life for a monk for § years, and passed away at the age of 51 at
Ngoa Van Pagoda in Yen Tu Mount. He was a very gentle man who
always tried to unity all people for a noble cause of building the nation.
His success of rebuilding the nation honored his forefathers. He was a
good king of the Tran Dynasty and also a person who admired and
thoroughly mastered Buddhism.” Historian Ngo Si Lien wrote: ““ The
fact that King Tran Nhan Tong worshipped Tu Cung to show his respect
and that he chose good and faithful people to serve and help him shoed
that he was an outstanding person. However, only becoming to a monk
was not in the Midway theory.” That was also comments from Confucian
historian.

When Tran Nhan Tong was very young, he was chosen to be the king, but

he did not want to become a king and was willing for his brother to take
the position instead of him. Tam To Thuc Luc (book of the Tran Dynasty)
wrote: ‘“‘One night, the King escaped the castle and went to Yen Tu
Mountain. At dawn the King got into a small temple at Dong Cuu Mount
and hid himself in a tower. Seeing a very smart and gentle man in the
young man (the King), the master of the temple offered him a meal.
However the escape was not successtul since the King was escorted back
to the castle by King Thanh Tong’s order. On the throne, the King still
had a very simple life. It is said that one afternoon, when taking a nap at
Tu Phuc pagoda, the King had a nice dream of a lotus with a gold Buddha
status blooming on his belly button. There was someone who pointed to
the status and said that it was Bien Chien Ton Buddha.
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DPiéu Ngu ciing khéc. Piéu Ngu thanh tinh thong minh, hiéu hoc, nhiéu
ta1, doc khap céc loai sach, théng sudt ca noi dién (Phat hoc) lan ngoai
dién, thuong moi céc vi thién khéch toi cung giang ciiu Thién hoc. Picu
Ngii ciing tim toi tham khao voi Tué Trung thuiong si, va do do tham nhap
diioc cot tiy cua Thién hoc, cho nén thiuong I3y ti cich dé tr dé doi dai
voi Tué Trung”.

Da danh Tric Lam tho Tué Trung Iim thay, nhung khi xuat gia tho 250
gi0i cia mot vi ty kheo thi Tué Trung von Ia cu si, khong thé truyén gioi
cho vua duoc. Ai 13 hoa thuong trao truyén gior phap cho Tric Lam, va
vua tho gior 0 ddu? Han nguor lam Hoa thuong diu dan truyén gior I thién
su Hué Tué, liic 8y dang lanh dao son mén Yén Tu, t6 su thi nim cua
thién phai. Va Ié tho gidi xuat gia cia Triic Lam chdc chédn diige t6 chiic
trén nui Yén Tu,

Truc Lam tuy hoc voi Tué Trung nhung khac voi Tué Trung d ché vua rat
chii trong vé mat hinh tiong cua su viéc. Triic Lam xung ddng 13 vi sdng
16 ciia mot moén phai, nguoi linh dao ciia mot gido hoi. Vua cé y dinh xuat
gla rdt som nhung y dinh ndy chi duoc thiic hién vao nam 1299,
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The King woke up and told King Thanh Tong (his father) that dream.
Since then the King offen had vegetarian meal and his health was getting
bad and worse. Being worried about the King’s health, King Thanh
Tong said. *“ I am already old, so you are the person who will be in
charge of the country. If you are not in good health, you cannot be able

to take over the responsibility.”

King Tran Nhan Tong cried. At his present time, the King was very
talented, fond of studying and reading. He mastered Buddhism,
thoroughly understood many things from military strategies to ordinary
things in life. He usually invited Zen masters to his palace to discuss
about Zen. He also came to learn more about Zen at Tue Trung Thuong
S7 was not a monk. Then Hue Tue Master, who was the leader and also
the fifth founder of Yen Tu Chan Sect, was the master of the ceremony
that took place in Yen Tu Mount.

Truc Lam followed Master Tue Trung to study Buddhism; however, he
found his different methodology of focusing on the characteristics of
forms. Truc Lam was a great founder of a chan sect, a leader of a religious
organization. The King intended to leave his royal palace and become a
monk in early years; finally, his dream became reality in 1299.
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The external world is only
a manifestation of the
activities of the mind itself,
and the mind grasps it as
an external world simply
because of its habit of
discrimination and false-
reasoning. The disciple
must get into the habit of
looking at things truthfully

Gautama Buddha
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Huynh Truong Phu Trach Ngay:
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PHU HIEU GIA DINH PHAT TU
VIET NAM-HOA KY

A. Phu Hieu Chilc Vu :

Dénh cho Huynh Truong, Poi, Chiing, Pan Truong va Phé thay cho Gia
Pinh Hiéu :

I Ban Hudng Din Trung Uong:
1. Hinh Ding & Kich Thiioc:

A
15 mm
v

<

70 mm

—»

a. Biéu tugng bing vach va chii (Trung Uong hay tén Mién néu I3
phu t4 tai Mién). Chiic vu cang lon cang nhiéu vach:

1. Truong Ban: 3 vach

TRUONG BAN

2. Ph6 Truong Ban: 2 vach

PHO TRUGNG BAN

3. Ban Vién: I vach

BAN VIEN

4. Phu T4 Ban Vién (hong co vach)

PHU TA BAN VIEN

b. Hinh chu nhat (70 mm x 15 mm). Vach cach canh ngang 2 mm,
rong 2 mm va cdch nhau 2 mm.
c. Chu Trung Uong (hay tén Mién) cao 5 mm, rong I mm.
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2. Madu Sic:

a. Vach va Chu: mau da go
b. Nén: mau H6 Hoang (mau cam)

3. Noi Deo:

a. Nam.: Trén sdt ndp tui 4o phia trdi

b. Nu: Duoi huy hiéu Hoa Sen, phia duor vai mat (xem vj tri huy
hiéu va phu hiéu trén mau Ié phuc cua Nu). Riéng trai phuc thi
deo giong Nam.

II.  Ban Hudng Din mién:

1. Hinh Ding & Kich Thiioc:
a. Biéu tuong bing vach va chi (tén Mién). Chiic vu cang lon
cang nhiéu vach:

A
15 mm
v

« 70 mm >

1. Truong Ban: 3 vach
||QUANGBUC

TRUGNG BAN

2. Ph6 Truong Ban: 2 vach
| QUANG PUC
PHO TRUONG BAN

3. Ban Vién: I vach
QUANG PUC
BAN VIEN
4. Phu T4 Ban Vién (khong co vach)
QUANG bUC

PHU TA BAN VIEN
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b. Hinh chu nhat (70 mm x 15 mm). Vach cach canh ngang 2 mm,
rong 2 mm va cdch nhau 2 mm.
c. Chil tén dia phuong (hay tén Mién) cao 5 mm, rong 1 mm.
2. Mau Sic:
a. Vach va Chi: mdu di go
b. Nén: madu vang tuoi
3. Noi Deo:
a. Nam.: Trén sdt ndp tui do phia trdi
b. Nu: Duoi huy hiéu Hoa Sen, phia duor vai mit (xem vi
tri huy hiéu va phu hiéu trén mau Ié phuc cua Nu). Riéng
trai phuc thi deo giong Nam.

III. Ban Huynh truong gia dinh:
1. Hinh Ding & Kich Thiioc:

15 mm

44— 0o —— P
a. Biéu tuong bing vach va chii (tén Gia Pinh). Vach thay doi
theo chuc vu:
1. Gia Truong: Vién chung quanh

HOA TU

GIA TRUGNG

2. Lién Dodn Truong: 3 vach, diing

[l HoaTu

LIEN BPOAN TRUONG

3. Lién Doan Phé: 2 vach diing lon, 1 vach nho 1 ly o giia

| HoaTU

LIEN DOAN PHO

4. Doadn Truong: 2 vach

T voaro

DPOAN TRUGNG NGANH THANH DOAN TRUGNG NGANH THIEU

|| HoaTU

DOAN TRUOGNG NGANH OANH
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5. Doan Pho: 1 vach

I HOA TU HOA TU

POAN PHO NGANH THANH DOAN PHO NSANH THIEU

T roa —

DPOAN PHO NGANH OANH

6. Thu Ky & Thi Quy : [ vach ding

T ioam

THU KY, THU QUY

7. Phu T4 (khong co vach)
HOA TU

PHU TA

b. Hinh chii nhat (70 mm x 15 mm). Vach cach canh ngang 2
mm, rong 2 mm va cdch nhau 2 mm.
c. Chi tén gia dinh cao 5 mm, rong 1 mm.

2. Mau Sic:
a. Gia Truong, Lién Doan Truong, Lién Doan Phé, Thu Ky,
Thii Quy: nén mau di g6, chii va vach mau tring
b. Doan Truong, Poan Phé nganh Thanh: nén mau ndu do, chir
va vach mau tring
c. Doan Triuong, Poan Phé nganh Thiéu: nén mau xanh midc
bién, chii va vach mau trang
d. Doan Trudng, Poin Phé nganh Oanh: nén mau xanh I4 non,
chil va vach mau tring
3. Noi Deo:
a. Nam: Trén sdt ndp tui 4o phia trdi
b. Nu: Duoi huy hiéu Hoa Sen, phia dioi vai mat (xem Vi tri
huy hiéu va phu hiéu trén mau Ié phuc cua Nu). Riéng trai
phuc thi deo giong Nam
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1V. Dji chiing trdong va doi ching pho:
1. Hinh Ding & Kich Thiioc:
a. Biéu tuong bing chii (tén Gia Pinh) va chim hinh tron.
Truong 2 cham, PhS 1 cham.
b. Hinh chif nhat:
I
« 65 mm > Y
1. Nganh Thanh: 70 mm x 15 mm. Chif cao 5 mm, rong Imm

DPOI/CHUNG TRUGNG NGANH THANH  DOI/CHUNG PHO NGANH THANH THANH VIEN NGANH THANH

2. Ngdnh Thiéu: 65 mm x 15 mm. Chii cao 5 mm, rong 1mm

) HOA TU . HOA TU HOA TU

DOVCHUNG TRUGNG NGANH THIEU  p65)/CHUNG PHO NGANH THIEU THANH VIEN NGANH THIEU

2. Mau Sic:
a. Nganh Nam, Nii Phat tii (Thanh): nén mau niu do, chi va
cham mau trang
b.  Nganh Thiéu Nam, Thiéu Nu: nén mau xanh nudc bién, chii
va cham mau trang
3. Noi Deo:
a. Nam: Trén sat nip tii 4o phia trai
b. Nu: Duoi huy hiéu hoa sen, phia duoi vai mat (xem Vi tri huy
hiéu va phu hiéu trén mau 1é phuc cua Ni). Riéng trai phuc
thi deo giong Nam.

V. D3u dan, thi din:
1. Hinh Ding & Kich Thiioc:

10 mm
<+— 0mm —»Y

a. Biéu tupng bang vach hinh chii nhit 40 mm x 10 mm khoang
cdch nhau 5 1/2 mm chiéu rong cia vach
b. Chic vu cang Ion, vach cang nhiéu:
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1. D3u Pan Nhat: 3 vach

f

30 mm

<+—— 40mm —Pl

2. Diu Pan: 2 vach
*

25 mm

<4—— 40mm —>¢

3. Thu Pan: I vach

A
10 mm
<+— 40mm —Y

2. Mau Sic:

a. Vach hinh chii nhat, mau vang lot

Noi Peo:
a. Ngang trén diy treo (quan) trdi, sat duor huy Hiéu Hoa
sen.

¢. Bang TénNgdnh Oanh: hinh chu nhat 40 ly x 10
mm. Tén Gia Pinh 0 gia, chi cao 5 mm, rong
1 mm. nén mau xanh I4 non, chif mau tring

A

HOA TU 10 mm
<« 40mm —> "
NGANH OANH

II. Bidng Tén: Dinh cho Huynh Truong
1. Hinh Ding & Kich Thiioc:

N _ A
TAM HUE 15 MM
?{jfllf ?(,)Z(in/» C’l//;// v
4 70 mm >
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a. Hinh chi nhat 70 mm x 15 Imm. Phia trén ghi phdp danh,
duor ghi ho va tén.

b. Chii ho va tén cao 5 mm, rong 1 mm. Chi ho va tén nho
bang mia chu phap danh

2. Maiu Sac:
a. Nén mau trang, chi mau do

3. Noi Deo:
a. Nam: Trén sat nip tii 4o phia phai
b. Nu: Duoi huy hiéu Hoa Sen va phu hi¢u chic vu, phia diuoi

val mat (xem vi tri huy hiéu va phu hiéu trén mau 1€ phuc cua
Nu). Riéng trai phuc thi deo giong Nam

If with a pure mind a person
speaks or acts happiness
follows him like his never-
departing shadow

Gautama Buddha
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